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Introduction

This article was originally an appendix included in my masters thesis titled: "The Arab Sword in the Islamic World from the Dawn of Islam until the Mongol Invasion in AH 656 / 1258 CE; with Comparison to the Non-Arab Swords Contemporary to it: An Archaeological and Historical Study". This thesis was supervised by Professor Salah El-Din El-Beheiry (former dean of the Faculty of Archaeology – Cairo University), who was the main supervisor, and Professor Hussein Eleiwa (former dean of the Faculty of Arts – Mansourah University), who was the associate supervisor. The former is specialized in militarism during the Crusades (AH 490 – 690 / 1097 – 1291 CE), while the latter is specialized in Mameluke and Ottoman Turkish arms and armour. This thesis was discussed in Cairo University on April 30th 2008, and it ended with me earning the degree with the grade "excellent". The reason for composing this article was to declare the discovery of the semi-legendary sword of Prophet Muhammad (PBUH), Dhu'lfaqar, and to defend this discovery with proofs of evidence. This article also reflects many parts of the new results achieved in this thesis, which took me 6 1/2 years to compose.


As for Dhu'l-faqar and the other Arab swords preserved in world-renown museums like Topkapi Sarayi and the Askeri (Military) Museum, both in Istanbul, these swords have been subject to many continuous researches and studies since 1924, when Topkapi Palace was transformed into a museum; the same year the Islamic Caliphate was abolished. Though the original Dhu'l-faqar was investigated by many experts in Islamic arms and armour before, it was never identified until 2000-2001 when, while I was still preparing the plan for my master's thesis; I was able to identify it with considerable evidence. This discovery did not shift my focus though and I treated all the Arab and non-Arab swords that I investigated equally. Yet the matchless fame of Dhu'l-faqar and its immense importance in the Islamic World compelled me to compose a special appendix about it; something that I did not do for the other swords that I wrote about in my master's thesis. 


Starting from Professor Hans Stoecklein, then Dr. Tahsin Öz, then Professor Abd El Rahman Zaky, then Professor Unsal Yücel (aided by Professor Hussein Eleiwa), then Dr. David Alexander, and at last Dr. David Nicolle, the Islamic swords preserved in Topkapi Sarayi were investigated and studied by each, and each one of those eminent academics took his time studying these swords carefully. It must be noted that everyone of these reputable scholars had his positive effect on the study of these Arab swords and each one of them had many new results to offer. Yet still, all of them made a very big mistake; as none of them tried comparing the descriptions of the Arab swords in the mediaeval Islamic sources with the sword-blades preserved in Topkapi Sarayi or the Askeri Museum in Istanbul. The most important source was Al-Kindi's treatise on swords and their typology (classification). This treatise was composed by Al-Kindi and was presented to the Abbasid Caliph Al-Mu'tassim (r. 218-227 AH / 833-848 C.E.) This is because this treatise speaks about the Arab and non-Arab Swords from c. 570 C.E. till the time of its composition in the early 9th century C.E. In this treatise, Al-Kindi spoke about the measurements of the sword blades; whether their lengths or their widths. He also spoke about the grooving and ridging of these blades, the shape of their points, their flexibility and their hardness, the size, shape and colour of their patterns and damasks. He also spoke about the weight of these swords and the quenching and tempering techniques. Al-Kindi was so thorough in his data to the extent of making comparisons between the different types of swords and how to classify them. 


The failure of all the abovementioned scholars to apply the data given by Al-Kindi (in his treatise) on the Arab swords preserved in Topkapi was a major blunder on the academic level, since this led to their making results and conclusions about these swords being very far from correct, let alone being inaccurate.


Again, I found none of them trying to compare what was stated in other sources (such as Abd El-Hamid Al Kateb's treatise, or Al-Biruni's book or the countless Arab poems) with the surviving objects in the form of Arab swords preserved in Topkapi. 


Well, if this remarkable blunder may have had its justification; as they all seemed to admit that the terminology stated in these sources were very difficult to define, there was an unforgivable error which most – if not all – of them committed, and this was their neglect of understanding the physical properties of swords; something many non-academic sword students have specialized in and made great efforts regarding knowing everything about it. Their contributions passed un-noticed by most academics, but I was one of the few who paid great attention to their works. The most prominent of these were Ewart Oakeshott, Hank Reinhardt, John Clements and Christoph Amberger. It seems that the academics who studied the Arab swords confined themselves to Islamic Art and historical sources and references only and tried using these fields as the only means to understanding Islamic arms and armour. This resulted in their giving very erroneous results regarding the definition and classification of the Arab swords preserved in Topkapi Sarayi and the Askeri Museum. For example, Dr. David Alexander, whose Ph D thesis was titled "Dhu'l-fakar", was unable to identify the sword; even though the sword was preserved in Topkapi Museum where a great portion of his field study was located. Until today, Dr. Alexander believes that none of the swords preserved in Topkapi matches with what the historical sources said about Dhu'l-faqar. In an email correspondence with him dating back to February 11th 2002, he wrote to me about Dhu'l-faqar:

"Naturally, the sword is of immense importance, but I have seen and photographed all the swords in the Topkapi (including the storerooms) and there is no sword there that corresponds to any ancient description of the Dhu'l faqar. Of course the hilt could have been changed but even so, I have seen no blade that could with certainty be attributed to the Prophet."
David Nicolle also doubted the authenticity of the swords preserved in the Holy Relics Section of being attributed to the Prophet (PBUH) and his Companions (R.A.) by saying: 


"The dating of all the swords in the Topkapi Reliquary and Armoury which are attributed to historical figures in early or medieval Islamic history is a matter of intense controversy , not to mention religious sensitivity"(
)
But as we shall see in this article, it appears that Dhu'l-faqar in fact, exists and from what has been stated in the early Islamic sources plus the compositions of the modern sword students, it seems that there are other Arab blades that date back to at least the seventh century CE still exist and are currently preserved in museums such as Topkapi Sarayi and the Askeri (Military) Museum; both in Istanbul.

Again, this article deals primarily with the sword Dhu'l-faqar and how it originally looked like, along with many of its original characteristics, and proving that its blade and tang still exist; despite the different alterations that happened to them later on along the many centuries of Islam; especially by the Ottoman Turkish imperial court in the 10th century AH / 16th century CE.

As for the Ottoman additions and alterations of this sword, this has been discussed by Unsal Yücel in his book "Islamic Swords and Swordsmiths". I also believe David Alexander must have written very worthy compositions regarding that, since thankfully he sent me several articles regarding the Ottoman hilts, scabbards and decorations of the sword-blades of many Arab Swords dating back to the early days of Islam. 

As for the relationship between Dhu'l-faqar and Imam Al-Mahdi, I leave most of the information regarding that to David Alexander, who studied this topic thoroughly and wrote some valuable compositions about it.

In the end, I must declare my thanks to all those who helped me bring out this article, whether this help was direct or indirect. I also announce my apologies to anyone whom I may have been too critical of in this article, as I ask for their forgiveness. I also ask forgiveness for any error that has occurred in this article, as I am the only one responsible for it.

                                                      Ahmed Helal Ahmed Hussein 









  Cairo, Egypt 

Dhu'lfaqar: The Semi-Legendary Sword:
                                                    "Du pont Exine, et la grand Tartarie,

                                                    Un roy sera qui viendra voir la Gaule,

                                                    Transpercera Alane et l'Armenie,

                                                    Et dedans Bisance lairra sanglante gaule.

                                                    De la felice Arabie contrade,

                                                    Na'aistra puissant de loy Mahometique:

                                                   Vexer l'Espagne, conquester la Grenade,

                                                   Et plus par mer a la gent Lygustique."
                                                (From beyond the Black Sea and great Tartary,

                                                There will be a King who will come to see Gaul,

                                                He will pierce through Alania and Armenia,

                                                And within Byzantium will he leave his bloody rod.

                                                In the country of Arabia Felix

                                                There will be born one powerful in the law of Mahomet:

                                                To vex Spain, to conquer Grenada, 

                                                And more by sea against the Ligurian people.)
                                              (Nostradamus Repository: Century 5, Quatrains 54-55) (
)
          Dhu'l-faqar is perhaps the most famous sword in history. The famous Tradition (Hadith) of the Prophet Muhammad (PBUH) (571-632 CE): "No sword could match Dhu'l-faqar and no youth could match Ali" has been widely circulated throughout the entire Muslim World (
). Not even King Arthur's "Excalibur", nor Roland's "Durendal", nor the "Kogarasumaru” forged by the famous Japanese bladesmith Amakuni, nor even the "Samsama" of Amrou ibn-Ma'di-Kareb, could match the fame of Dhu'l-faqar. It was the favourite sword of the Prophet Muhammad (PBUH), and after his death, it passed to his beloved cousin and son-in-law, Ali ibn Abi-Talib (R.A) (600-661 CE). Henceforth, it became the symbol of the Islamic Caliphate, not just by the Shi'ites, but by the Sunnis as well. In addition, Dhu'l-faqar has become a semi-legendary sword throughout the whole Muslim World and many miracles have been attributed to this holy relic (
). 


Though people nowadays do not know the whereabouts of this spiritual and mystical weapon, nor do they even know how it actually looked like, I have composed this article which may help people worldwide know where the greatest sword in history is, and how it looked like. I hope that this article may be of great use and help(
). 

True Definition of Dhu'l-faqar: 


Dhu'l-faqar literally means "the possessor of many ridges". Ibn Hudhayl Al-Andalusi (fl. 8th century AH/ 14th century CE) stated that Dhu'l-faqar was called by this name because of many strengthening grooves running through the middle of its blade resembling the vertebrae of the backbone (
). Professor Abd El-Rahman Zaky, the famous Egyptian sword student, cited this definition, which also agreed with the definition of other historians (
). Many arms and armour students after Prof. Zaky followed this definition too. The Shi'ite cleric Shaykh Abbas Kashif Al-Ghetaa' citing Islamic sources stated:

"If it [i.e. the sword-blade] possessed grooves on its surface, then it's ridged (mufaqqar)." (
)
He also added:

"The reason for naming the sword Dhu'l-faqar was because of the presence of strengthening grooves on the surface of its blade. Ibn Manzur stated in Lisan Al-Arab: Dhu'lfaqar or Dhu'l-fiqar is a ridged sword (sayf mufaqqar); as it possessed noticeable grooves that marked the surface of its blade. Abu'l Abbas said: The sword of the Prophet (PBUH) was called Dhu'l-faqar as it possessed narrow channels in its blade." (
)
Kashif Al-Ghetaa' citing a Shi'ite source also said:

"It has been reported that Imam Al-Sadiq (A.S.) said: The sword of the Commander of the Faithful (A.S.) was called Dhu'l-faqar because of the presence of a long channel in the middle of its blade running parallel to its edges that resembled the vertebrae of the backbone..." (
)
About the Grooves and Ridges: 


Grooves or fullers have been known in Arab and non-Arab swords since pre-Islamic times (
). Al-Biruni (AH 362- 440/ 973-1048 C.E.) defined grooves as follows: 


"Grooved swords are those which include channels that may be either high or low. As for the low channel, this would occur alone only if there was one channel. If the channels were more than one, then the high channel is that which is between every two low ones inevitably." (
)

We should add to Al-Biruni's definition that this "high channel that lies between every two low ones inevitably" is what we call in Arabic "faqra" or ridge (or riser), because it resembles the vertebra of the backbone. In fact, the literal meaning of faqra in English is "interval" and thus faqra would then mean "the interval between two grooves". This is because in Arab swords usually a group of thin narrow grooves or flukes form a large channel or fuller. This wide fuller is then divided into two or more flukes by means of ridges that act as intervals between the flukes. Therefore a blade with a wide fuller that is divided into two flukes will thus hold one single ridge between them, and a wide fuller that is divided into three flukes will hold two ridges between them, and so on. Therefore we could explain the word faqra in sword terminology as being "the ridge that divides a fuller into two flukes" (
).

The reason of forging these grooves or fullers in the blade of a sword was to lighten its flexibility and decrease its weight, and at the same time, increase its strength (
). Therefore the swordsmith made this process, which is called "channeling" or "grooving" on one or the two faces of the blade (
). Provided that the grooves are of the same depth, the narrower the groove, the tougher was the blade. The same goes with the number of these grooves, provided that the overall width was the same (
). 
           Sword student Peter Johnsson states the following definition:

           "Fuller—A shallow central-groove or channel on a blade which lightens it as well as improves strength and flex. Sometimes mistakenly called a "blood-run" or a "blood-groove", it has nothing to do with blood flow, cutting power, or a blade sticking. A sword may have one, none, or several fullers running a portion of its length, on either one or both sides. Narrow deep fullers are also sometimes referred to as flukes. The opposite of a fuller is a riser, which improves rigidity." (
)
          Johnsson then gives a very important addition. He says:

"The fullers' function is analogous to the spine of the human body." (
)
Joe Talmadge narrates the following words of sword expert Jim Hrisoulas' regarding the functions of fullers:

"When you fuller a blade you do several things:

1: You lighten it by using less material, as the act of forging in the fuller actually widens the blade, so you use less material than you would if you forged an unfullered blade. (In stock removal the blade would also be lighter, as you would be removing the material instead of leaving it there).

2: You stiffen the blade. In an unfullered blade, you only have a "single" center spine. This is especially true in terms of the flattened diamond cross section common to most unfullered double- edged blades. This cross section would be rather "whippy" on a blade that is close to three feet long. Fullering produces two "spines" on the blade, one on each side of the fuller where the edge bevels come in contact with the fuller. This stiffens the blade, and the difference between a non-fullered blade and a fullered one is quite remarkable." (
)
Reconstructing Dhu'l-faqar from the historical sources: 


We should now imagine how the original Dhu'l-faqar really looked like. In order to identify the real Dhu'l-faqar correctly, one has to cite its description from the historical sources. I believe that one must be very careful in his citing too, for there have been many widespread misconceptions attributed to this holy relic (
). 


First of all, it should be noted that Dhu'l-faqar was a Yemeni sword. According to legend, it was one of the five or seven swords that Queen Belgis of Sheba (in Yemen) sent as a gift to Prophet Suleyman (King Solomon) of Israel, which included Dhu'n-Nun, Al-Mikhdham, Al-Rasub and the Samsama (
). What helps in proving that Dhu'l-faqar was a Yemeni sword is that it had a name. The people of Yemen were one of those peoples who gave names to their swords (
). The swords that the Arabs imported already manufactured in India were not named. This is quite clear regarding the Prophet's Qal'ite sword which he prized from the Jews of Banu-Qaynuqa' in AH 3/ 624-5 CE, for the sword was called "Qal'iyy" or "Qal'ite", which means that it was manufactured in Kala, in northeastern India; which is rather a description than a name; for if it were a name it would have been "Al-Qal'iyy" (meaning "the Qal'ite") instead (
). The Prophet's swords, Al-Ma'thur, Al-'Adb, Al-Qadib, Al-Battaar, Al-Mikhdham, and Al-Rasub, were all Yemeni or Arab swords (
). The ancient Yemenis venerated their swords greatly, and like the Teutonic peoples, they were buried with their swords after their death, henceforth the ancient Yemeni swords were called "Qubooriyya", which means "those of the tombs" (
). It was also stated in the Islamic sources that Dhu'l-faqar was a Safiha Yamaniyyah (or a Yemeni broadsword which means it was a Yemeni broad-bladed sword); as was described by Al-Asma'i (
). 

Yemeni sword-blades; whether forged during the late pre-Islamic times or during the early centuries of Islam, were usually straight and double-edged. The blades usually ended in a rounded or a triangular shaped point, well suited for thrusting as well as cutting. Most of the Yemeni sword blades had a slight profile taper towards the point. These blades were either mushattabah ghayr mufaqqarah (i.e. grooved but non-ridged; in case of possessing only one groove on each face of the blade), or mushattabbah wa mufaqqarah (i.e. grooved and ridged; in case of having two or more grooves on each face of the blade), or kharpushtah (i.e. having a diamond-shaped cross-section because of a central ridge on each face of the blade), or   sawadhidj (i.e. plain without any grooves; thus being of lentil-shaped cross-section)(
).
The story narrated by Ibn Manzur (AH 630-711/ 1232-1311 CE) in his book Mukhtasar tarikh Dimashq (An Abridgement of the History of Damascus) which was told by Al-Asma'i (AH 122-216/ 740-831 CE) tells us a lot of very important descriptive information about the features of Dhu'l-faqar. Al Asmai'i states:

"I entered the council of [Caliph] Harun Al-Rashid, and I was among many people in his presence when he asked us: Shall I show you the sword of the Messenger of Allah (PBUH) Dhu'l-faqar? We answered "Yes, O Commander of the Faithful!" He then personally came up with it, and I must say that I've never ever seen anything more impressive than it; if it were held perpendicular to the ground, nothing would be seen in it, whereas if it were held parallel to the ground, one could count nine ridges on its surface, and it was a broad-bladed Yemeni sword; so impressive that it puzzles a man's mind from its majestic beauty. Abu Umar Muhammad ibn Abd El-Wahid said:" I believe it was Dhu'l-faqar since it had narrow channels running through it." (
)
Another piece of information regarding Dhu'l-faqar is given to us from the historical sources; as it was mentioned by Al-Tabari (AH 224-310/ 839-922 CE) in his famous composition Tarikh Al-Umam wa'l-Melouk (The History of Nations and Monarchs); as he narrates another story also told by Al-Asma'i when he investigated this sword in the presence of Caliph Harun Al-Rashid who was wearing it by means of a baldric in Tus. The Caliph asked him:
  "Eh Asma'i! Would you like me to show you Dhu'l-faqar?" "Oh yes I do! May Allah sacrifice me in your stead!" was my reply. He [the Caliph] then told me: "Unsheathe my sword then "."So I unsheathed it and saw it possessing eighteen ridges." (
) 
It should be noted that there is no contradiction between Al-Asma'i's first story that Dhu'l-faqar possessed nine ridges and his second story that it possessed eighteen ridges; as we all know that a sword-blade usually has two faces, and therefore it could be easily deduced that since each of the faces of Dhu'l-faqar's blade possessed nine ridges, the total number of ridges in this sword would be eighteen.

From these two stories told by Al-Asma'i we could deduce the following information regarding the descriptive features of Dhu'l-faqar:

1- It possessed eighteen ridges; by means of having nine ridges on each face of its blade. Thus there were ten grooves on each face of its blade; making the total number of grooves in this sword twenty.

2- It was a broad-bladed Yemeni sword.

3- Its appearance was very impressive. In fact, it was the most impressive sword ever seen by Al-Asma'i, who was himself a sword expert (according to specialized historical sources and references) (
).

4- As for what Al-Asma'i said in his description of this sword: "If it were held perpendicular to the ground nothing could be seen in it, whereas if it were held parallel to the ground one could count nine ridges on the surface of its blade" this needs a thorough analysis; since this phenomenon has at least two, or let's say three probabilities:

a) That if we added the abovementioned description to Al-Asma'i's second descriptive story when Caliph Harun Al-Rashid told him: "Unsheathe my sword then" and Al-Asma'i's reply: "So I unsheathed it and saw it possessing eighteen ridges", it would be clear that Dhu'l-faqar's blade may have been sadhidj (i.e. of lentil-shaped cross-section; thus being flat-surfaced without any grooves or ridges) at the beginning of the process of unsheathing and thus it may appear that the grooving and ridging of Dhu'l-faqar's blade may have not started immediately after the hilt (or the tang if it were not hilted), but rather after some distance from the hilt, and then the grooves and ridges would continue along the blade until the point of the blade or immediately before it.

                      The style of starting the process of grooving and ridging of a blade some             

(4-6 inches) 10-15 cm after the hilt and the continuation of these grooves and ridges until the point, or immediately before it, has been proven before in our research that this was a characteristic of Arab (and especially Yemeni) swords (
). We have also clarified that this phenomenon was known in many Yemeni swords dating back as far as the late pre-Islamic period, and thus disproving Unsal Yucel's claim that this style was a characteristic of North African or Andalusian sword-blades referring to a date no earlier than the 8th century AH/ 14th century CE (
). This explanation of Al-Asma'i's statement regarding the beginning of the grooving and ridging of Dhu'l-faqar's blade after a distance from the hilt could thus be regarded as a support for his earlier statement that Dhu'l-faqar was a "broad-bladed Yemeni sword".

b) That the ten grooves holding the nine ridges between them on each face of Dhu'l-faqar's blade could have been so narrow as not to be seen distinct from the flat surface of the blade; especially if a standing person looked at the sword while it was held "pommel up, point down" perpendicular to the ground. This could be caused by the person's inability to identify the grooves from the rest of the flat surface of the blade due to factors affecting one's eyesight such as distance, illumination, shadowing, and contrast of colours. When the blade was held parallel to the ground (like laying it flat on the ground or on a table), it became easier for people to identify the grooves (and the ridges between them) from the rest of the flat blade due to the positive change in the aforementioned factors affecting a person's seeing ability.

                  c)  A third probability would be adding probabilities a) and b) together; something that would add to the clarification of this phenomenon. As a matter of fact, the probability of the occurrence of this phenomenon by adding both probabilities together is demonstrated quite clearly in an Arab sword now preserved in the storerooms of the Askeri Museum in Istanbul under inventory no. 2359. In the photograph taken for this sword while it is positioned almost perpendicular to the ground "pommel up, point down" (Fig. 1), the sword-blade appears to be flat and without any ridges or grooves, but in the photograph taken for this sword when it is allowed to lay parallel to the ground, it becomes quite clear that there are six grooves holding five ridges between them in the middle of the blade (Fig. 2). It is also clear that the grooving process started some distance after the hilt. Indeed, it maybe quite probable that starting the process of grooving many very narrow flukes in the middle of the blade some distance after the hilt may make these flukes and the ridges between them apparently invisible (or at least very difficult to identify) to a standing person if the sword were held perpendicular to the ground "pommel up, point down".          

This is why Dhu'l-faqar was called by this name, which means "the multi-ridged". It would be quite reasonable to assume that this large number of ridges in the blade was something unique about this sword and was unparalleled by any other blade, and this is why it was called so (
). 


It thus appears that Dhu'l-faqar was a Yemeni sword of the classification "la muwallad' (non-hybrid); according to Al-Kindi's classification. The reason why Yemeni swords of this type were called so was that, although the jawhar (damask or pattern) appearing on the surface of their sword-blades (forged from crucible steel) was homogenous in size throughout the blade, and thus the sword would be called 'atiq' (original), the immoderate dimensions and weight of this type of swords made the swordsmiths disdain from calling them 'atiq'. But since these swords could neither be called muwallad (hybrid) because their jawhar was not heterogeneous throughout the blade, the swordsmiths chose a compromise name, which was 'la muwallad' (non-hybrid) (
).  

To understand the meaning of the term jawhar (damask) which appears on the surface of many crucible steel blades, we must first know what any jawhar of a sword is. Jawhar (or damask) is a term used to identify the attractive patterns that are of different colours, shapes, and sizes on the surface (matn) of the blade, which is of different colour. The jawhar is usually composed of smooth intricate lines forming a network together (
). If this pattern of the damask were homogenous, that is, they are of close shape, size and colour throughout the entire length of the blade, then the blade is said to be ’atiq (ancient or original). If the damask were heterogeneous because the patterns were of clearly different shapes, sizes and colours throughout the blade, the blade is then said to be muwallad (hybrid) (
). Al-Biruni states that Al-Baheli (who most probably could've been Al-Asma'i) identified the intricate patterns forming the pattern as firind, while the lustre that results from the contrasting colours of the firind and its background (i.e. the matn or blade surface) was identified as the parand (
).  

In his description regarding this type of swords Al-Kindi stated: 


"And in Yemen there are swords forged with many narrow grooves, and swords with one groove, and swords with a central ridge (mid-rib) and plain flat swords without [even] a central ridge (mid-rib). The length of their blades is four spans [thus about 36 inches (91.5 cm)] or more or less, and their width is four fingers [thus about 3 inches (7.5 cm)] or less or more. The damask patterns of these baldes are not Yemeni, but rather are Salmani (Chinese or Central Asian), Serindibi (Sri Lankan) or Hindi (Indian). Some of these blades have parallel edges, that is: of the same width throughout the entire length of the blade [excluding the area of the point of course]. These swords are considered to be 'atiq (original) and their weight varies from two to five pounds [that is: from 0.9 – 2.3 kg], yet the swordsmiths abstain from calling them 'atiq. Instead, they call these swords 'la muwallad Salmani, ['la muwallad] Serindibi' [and 'la muwallad Hindi']" (
)
Al-Kindi then explains why these swords were given these classifications. He continues:
"… Since none is to be called 'atiq (original) except the Qal'ite, the Yemeni and the Indian, which is the Faqrun. The maximum weight of the Faqrun (i.e. Indian sword) is five pounds, and these are the first swords, I mean: especially the Faqrun. The damask of the Faqrun is somewhat similar to the damask of the Yemeni and the Qali'te [swords] and these are called ma'tuqah (i.e. originalized) if they were re-forged into Qal'ite or Yemeni [swords]. So, if someone disagreed with us and claimed that he can get a Yemeni 'atiq whose weight could reach [up to] three pounds [about 1.36 kg] [or more], we'd then bring him a sword of these Qubooriyya (tomb swords) and compare it with that sword he'll get, and if his sword were of the same type as the Qubooriyya, then his claim is correct, but that [i.e. a Qubooriyya Yemeni sword that weighs three pounds or more] does not exist." (
)

This kind of Yemeni swords is what has been mentioned in the mediaeval Islamic sources by the name of Suyuf Mashrafiyyah or Mashrafite swords which were the best and most famous of all the Arab swords; as have been previously proven in our master's thesis (
).

If we add to this that Dhu'l-faqar, when used in giving heavy blows, could cleave the best suits of chainmail and kill the warriors protected by their iron (as in the case of Amrou ibn Abd-Wudd, who wore the finest armour suit in all of Arabia, despite the fact that wearing two full-length chainmail hauberks beside padded armor was very common among the Arab warriors at that time. Amrou was slain by Ali's blow with Dhu'l-faqar at the Battle of the Trench in AH 5/ 627 CE), we may reasonably deduce that Dhu'l-faqar's blade was broad and thin and of superior manufacture (which would agree with Al-Asma'i's previously mentioned description of this sword) (
).

To understand the features and characteristics of an armour-cleaving blade, then the prominent sword expert, Hank Reinhardt, would undoubtedly be the best one to listen to: 


"Opposed by the armor in use at the time – mail, leather or heavy padding – a sword can cut much deeper if it is thin and wide at the striking point because a thin blade does not have to push a great amount of material aside." (
)

Mr. Reinhardt also stressed on the necessity of the blade being flexible: 

"Flexibility was a definite necessity. When cutting into the shield or the body of a foeman, the blade had to be able to twist and bend and not break or distort. A man with a sword cutting him does not stand still." (
)

The flexibility of the blade depends upon two very important factors: the thinness of the blade and its superior heat-treatment, for if the blade were not properly quenched nor superbly tempered, the sword's quality as a weapon would be inefficient. This we can cite from Al-Kindi, who describes the ideal cross-sectional characteristics of an armor-cleaving blade. He says: 

"As for the characteristics of armour-cleaving sword-blades, not by their damask but rather by their shapes, they should be wide and of uniform thickness, and not having places entering and places exiting [i.e., not having a triangular nor a rhomboid cross-section],nor is there a part of the blade [along its width] that has a thicker cross-section from one place to another, and of thick edges, with the exception of the edge itself, for it must be as thin as a piece of hair on each end of the blade's width. Swords with such characteristics are the best in cutting armour… the moderate quenching of the [Wootz steel] blade aids in the process of cleaving, because if the quenching were excessive, then the edges would chip when hitting armour." (
)

From Al-Kindi's words, we could understand that a curved blade or an estoc would not be efficient in cutting armour, since Al-Kindi stated that the thickness of an armour-cleaving blade should be uniform across the width of the blade. Al-Kindi also stated that the edge should be as thin as a piece of hair on each end of the blade's width; which means that double-edged swords were prevalent in Yemeni swords during his time. As for why thick blades cleaving armor would be a serious problem, Mr. Reinhardt in his explanation of the cutting abilities of the Japanese katana (which is a curved sword with non-uniform blade thickness along its breadth) gives the following explanation: 


"In soft tissue such as flesh or bone, it [i.e. the katana] delivers a truly fearsome cut, being easily capable of cutting a torso in half. The drawback is that it doesn't cut armor, even mail, very well. A drawcut [the method of slashing with a curved blade by means of pulling while cutting, thus slicing as well as cutting] is very ineffective against hard armor. Changing the cut and delivering a shearing blow does not work either. The blade of the katana is thick, with a sharp cutting bevel. The edge is strong, but the wedge it presents has to move aside more material. When cutting into metal, this is very difficult to do. There are two additional points that should be considered. The Japanese sword was a two-handed weapon. Using both hands, a much harder blow can be delivered. Earlier swords were slightly heavier and longer and this would add even additional force to the blow. But even with these advantages, the sword was not very good at penetrating armor." (
)
    Therefore, if we were to accept the countless reports about Dhu'l-faqar's matchless cutting power against iron armour, we must refuse any assumption claiming that Dhu'l-faqar was a curved single-edged sword.

      There's another cross-section of sword-blades that could cut chainmail; and this is the flattened diamond-shaped cross-section, which Al-Kindi calls kharpushtah, but this would be impossible in Dhu'l-faqar's case; as the blade is either grooved but not ridged (in case of having a single groove on each of its two faces), or grooved and ridged (if it had two or more grooves on each face) or flat; without any grooves, or having a flattened diamond-shaped cross-section. A blade cannot be of flattened diamond-shaped cross-section and possessing many grooves and ridges at the same time. Since Yemeni swords during that time were usually forged double-edged; as have been stated before, it is therefore unlikely that Dhu'l-faqar could've been a straight single-edged sword (
).
     Another fact we know about Dhu'l-faqar from the historical sources is that it was a single-handed sword; as these historical sources state that it was usually wielded by one hand in conjunction with a shield in the other hand. This is what we find stated in most if not all of the duels of 'Ali ibn Abi-Talib (R.A.) (
). There was a type of duel known among Arabs in the first centuries of Islam known as "dueling by enabling", and since this type of dueling depended upon wearing impregnable armour and wielding heavy armour-cracking swords (like Dhu'l-faqar) with both hands, it would be quite reasonable to suggest that Dhu'l-faqar could also have been used as a double-handed sword occasionally (
).

Thus if we were to accept the countless historical narrations about Dhu'l-faqar's ability to cleave metal armor, we must dismiss any assumption that it was a curved sword or an estoc. Dhu'l-faqar's blade evidently seems to have been straight and double-edged. The blade must have been wide, and had a uniform thickness and was appropriately thin. It must have been quite flexible too, so besides being thin, the blade must have been of proper temper. As a Yemeni sword, it most probably has been manufactured from Indian crucible (Wootz) steel. A Yemeni sword is known for its profile taper towards the point, which is rounded or triangular and suitable for thrusting and cutting(
). Besides, as Al-Asma'i stated, Dhu'l-faqar possessed eighteen ridges; nine on each face of the blade (
). Thus, Dhu'l-faqar seems to have been made of superior steel (Wootz) and was of superior forge and temper. As it has been usually a single-handed sword, Dhu'l-faqar's tang, and therefore its hilt, seems to have been of somewhat moderate length. 

Why Dhu'l-faqar was not a two-pointed sword?


It should be noted that a very famous misconception has spread among people; whether among the public or even among specialized archaeologists and historians, which is that Dhu'l-faqar was a two-pointed, or even a double-bladed sword (
). However, we must understand that this belief is not true. Al-Asma'i, who investigated and described Dhu'l-faqar in the presence of Caliph Harun Al-Rashid (r. AH 170- 193/ 786-809 CE), does not mention this sword being double-pointed or double-bladed, but he did say that it possessed eighteen ridges; nine on each face of the blade(
). 


About the two-pointed sword, there was a true forked sword in ancient Assyria, and this form was commonly found in Indian daggers (
). Also the dagger that Abu-Lu'lu'ah Al-Majusi used in the assassination of Caliph Umar ibn Al-Khattab (r. AH 13-23/ 634-644 CE) in AH 23/ 644 CE was known to be double-pointed (
). This form of blade was called the "Chelidonian blade". About it, the great sword student and Egyptologist of the 19th century, Sir Richard Burton says: 


"I know only of one historical blade of this form, Zu'l-Fikar (Lord of Cleaving), the weapon given by the Archangel Gabriel to [Prophet] Mohamed [PBUH] and by the latter to his son-in-law, Ali bin Ali [sic] Talib, who cleft with it the skull of Marhab, the giant Jew warrior of Khaybar fort." (
)

Burton however adds: 


"What use it [i.e. the two points] could have supplied for cutting is hard to divine, but the sword is personal and eccentric." (
)

But Burton wrote in the footnote that the informant who supplied him with the information regarding Dhu'l-faqar believed that the original Dhu'l-faqar was two-edged and not Chelidonian (
). We must put in mind that Sir Richard Burton died in AH 1218/1899 CE while the Ottoman Sultanate and Islamic Caliphate still existed. Professor E. Mittwoch shared Burton's informant's belief and suggested that Dhu'l-faqar was a double-edged sword, and that the belief that it was two-pointed prevailed in the Muslim World only after the single-edged swords became dominant in the Islamic armies (
). Again, Dr. David Nicolle, the famous student of Islamic arms and armour believed that Dhu'l-faqar was a double-edged sword, since a two-pointed or a double-bladed sword would have made it impractical (
). This same belief is very clear in the works of Dr. David Alexander, who composed his Ph D thesis on Dhu'l-faqar (
). Professor Unsal Yucel, though he called the two-pointed feature by the name of Dhu'l-faqar, commented on the two-pointed sword attributed to Caliph Othamn ibn 'Affan (r. AH 24-35/ 644-656 CE) saying that the two-points in a sword "is a very rare feature, besides causing defections in the functional properties of the sword, since the two points would easily break and would quickly distort and deteriorate easily." (
)

I have contacted my tutor and friend, Mr. Hank Reinhardt, who understands the physical properties and functions of swords probably more than anyone else alive on this planet. When asking him why a two-pointed or double-bladed sword would be impractical, his reply was: 


"Regarding the two-pointed blade, with two blades extending parallel to each other, you double the amount of surface area when you strike. That means that although you make two cuts, each cut will only go half as deep as it would with only one edge. Regardless of how you figure it, a cut has only so much energy to expend on the item being cut. When you increase the surface area, you effectively halve the energy each receives. This is also true with thrusting. I will hasten to add that this is true that you deliver two cuts or two thrusts, but simply put, neither will penetrate as deeply as a single blade would. 


There are also other problems inherent with a sword design of that nature: 

Consider that you cut at your enemy, and that one blade strikes flesh, while the other hits armor. Then the blade that hits flesh will be prevented from going in, as the other is stopped. This is also true with thrusting. There is also the difficulty of sheathing the sword. If you make the two blades so thin that they can be pressed together, then they become flimsy, and will lack cutting power, in short, while it has some psychological advantages it really isn't very practical."

Mr. Reinhardt also adds: 


"If you look at Indian swords in the 18th-19th century, you will find many strange and bizarre shapes. Robinson called it "The South Indian Flambouyant Period". Certainly it has some of the most frightening looking swords you will every see, and most of which were completely useless as weapons. But they sure did look mean." (
)

Now just imagine how a two-pointed sword, impractical in warfare, could have cleft the armour of Amrou ibn Abd-Wudd; this armour that was described by Omar ibn Al-Khattab (R.A.) as being the best armour suit in all Arabia (
), Nor could one ever believe that a sword unfit for cutting could have cleft the skull of the giant Marhab at the Battle of Khaybar (AH 7/ 629 CE); even though Marhab's skull was protected by a mail coif. But that was what Dhu'l-faqar did in the hands of Ali (R.A.)! (
)

Finally, the famous Hadith of the Prophet Muhammad (PBUH) which included the phrase: "'No sword could match Dhu'l-faqar" could not have been said to describe an impractical sword. Nor is it possible that the Prophet (PBUH) could have armed Ali (R.A.) with an impractical sword in order to duel against the fiercest swordsman in the Arabian Peninsula; I mean Amrou ibn Abd-Wudd!
What do the two points of Dhu'l-faqar really mean?


A few days before the Battle of Uhud (AH 3/ 625 CE), the Prophet Muhammad (PBUH) saw a vision in his sleep in which the blade of his sword, Dhu'l-faqar, was bisected in two from its point. Al-Bayhaqi reports through Hammad ibn Salamah through Ali ibn Zayd through Anas ibn Malik that the Messenger of Allah (PBUH) said:

"In my sleep, I saw a vision that I've prized a ram, and as if the point of my sword had been cracked. I interpreted this vision as me killing the ram [i.e. a prominent leader] of the enemy, and I interpreted the cracking the point of my sword as being [the loss of] a man from my family." (
)
Abdullah ibn-Abbas (R.A.) said:

"The Messenger of Allah (PBUH) prized his sword Dhu'l-faqar at the Battle of Badr, and it was this sword that he saw in his vision prior to the Battle of Uhud." (
)  

 Now if the visions of the prophets were all true, that doesn't mean that they all must occur in life as they have been seen in sleep. Some of these visions must be interpreted. That was the case of Prophet Muhammad's vision concerning the bisection of Dhu'l-faqar's blade into two halves from its point, since the Prophet (PBUH) himself interpreted this vision as the killing of one of his relatives. It was in fact the martyrdom of the Prophet's uncle, Al-Hamzah the "Lion of Allah" and the "Prince of Martyrs". (
)

It would be worthy to note that the Prophet (PBUH) commented on his vision, concerning the bisection of Dhu'l-faqar, that this vision prophesized something he disliked and that a catastrophe would occur(
). That's because people at that time were very familiar with swords, and they knew well that if a sword became double-pointed or double bladed, it would then become useless as a weapon.


The martyrdom of Al-Hamzah was a great loss to the Prophet (PBUH) and to the Muslims, and I believe that this is why the symbol of his martyrdom (the two-points) has been accompanied with Dhu'l-faqar.


We must remember that the Shi'ites also have this belief that Dhu'l-faqar was a two-pointed sword. Some of them claimed that when unsheathing Dhu'l-faqar from its scabbard and pointing it at his enemies, Caliph Ali (R.A.) would blind their eyesight, thus attributing magical powers to Dhu'l-faqar (
). However, the duels of Ali (R.A.) with his opponents were recorded in the historical sources, and I was unable to find duels that included Ali's opponents being blinded by Dhu'l-faqar. Indeed, the countless historical stories state that Ali's opponents would usually attempt to strike him with their swords, but Ali would deflect their sword blows with his shield and move away from them to the right and left and then he would give them a deadly blow of his Dhu'l-faqar (
).

Therefore the belief that Dhu'l-faqar was in reality a two-pointed sword is untrue. It's only a symbolic picture of the Prophet's favourite sword. The two-pointed (or double-bladed) Dhu'l-faqar appeared on the arms of the Zeydi princes (former lords of San'a in Yemen) and it was also depicted like that (two-pointed or double-bladed) on the Ottoman Turkish flags, most notably the Turkish standard, some twenty feet long, taken by Don John of Austria from the Turks at the naval battle of Lepanto in AH 979/ 1571 CE (
). There are also some Ottoman flags remaining till now which date back to the 10th and 11th centuries AH/ 16th and 17th centuries CE which depict Dhu'l-faqar as a two-pointed or a two-bladed sword (Figs. 3, 4) (
).
So why then did the Ottoman Turks depict Dhu'l-faqar as a two-pointed sword on their flags?


Before the Ottoman conquest of Egypt in AH 923/ 1517 CE, Dhu'l-faqar was, I believe, among the possessions of the Abbasid Caliphs in Cairo. Therefore any flags made by the Ottomans featuring Dhu'l-faqar as a two-pointed sword, was probably done out of ignorance. After the conquest of Egypt, the Ottoman Sultan also became Caliph of Islam, and (most probably) possessed Dhu'l-faqar. If so, why then in AH 979/ 1571 CE (the year of Lepanto) and afterwards would the Ottoman standard still feature Dhu'l-faqar as a two-pointed sword, although the sword itself must have been (most probably) in their hands for more than fifty years by then?


The answer to this question may have more than one possibility. Among these are: 

1- That the belief that Dhu'l-faqar was a two-pointed sword with its magical properties was so widespread at that time, that the Ottoman Sultans decided not to change this belief.

2- That the two points symbolized the martyrdom of Al-Hamzah "Prince of Martyrs", therefore it is probable that Dhu'l-faqar was depicted as such on the Ottoman standards in order to encourage the Ottoman warriors and make them willing to be killed for the cause of Allah and thus imitate Al-Hamzah. Therefore the two-points of Dhu'l-faqar would have a positive psychological effect upon the Ottoman warriors.

3- That the Ottoman Sultans kept the knowledge of the original Dhu'l-faqar a secret confined only among themselves and their very faithful household members. This is why they may have advocated the spread of the belief that Dhu'l-faqar was a two-pointed sword, out of fear that this sword (which was the imperial rod of the Islamic Caliphate) may one day be stolen or taken by a succeeding power of another ruling dynasty. Personally I'm inclined to believe so, since the Turks never recognized Dhu'l-faqar after the abolition of the Islamic Caliphate in AH 1343/ 1924 CE, despite being preserved and exhibited in one of their most prominent museums for more than 80 years (
).

The Sword Preserved in the Imperial Treasury Section In  Topkapi Museum Under Inventory No. 2/3775: 


At the site of ancient Byzantium, forming the head of the triangle, thus the oldest part of the imperial city of Constantinople, which in turn became the imperial capital of Istanbul, lay the Ottoman Imperial Palace of Topkapi Saray in the district now called Sultanahmet. This palace is situated very close to the once Christian church of Hagia Irene (5th century CE) and also the once Christian seat of the Greek Orthodox Patriarchate of Hagia Sophia (6th century CE). This palace which became a museum in AH 1343/ 1924 CE following the abolition of the Islamic Caliphate is now divided into many sections; the most brilliant one being undoubtedly, the Hazine-i-Humayun or the Imperial Treasury Section. When you enter the Imperial Treasury Section in Topkapi Museum in the room far at your left hand from the entrance of this section, you'll find at your right hand, a splendid sword, whether in terms of its jewelling, ornamentation decoration, or in terms of its structural and dimensional craftsmanship. This sword is of weird appearance for an experienced sword student: for the straight double-edged blade (Fig. 5) of immoderate dimensions (rather huge) does not match with the splendid gold hilt, which is curved (Fig. 6). The decorations on the blade, whether inscriptive or floral, are both attractive and imposing. As for the structural and dimensional features of this blade (which are by no means sober) they are more imposing than beautiful, even though both fearfulness and beauty are combined in them. The blade, as huge as it is due to its immoderate dimensions, includes ten narrow grooves (or flukes) in the middle of each face of the blade, holding nine ridges between them, and therefore the total number of grooves in this sword is twenty and the total number of ridges is eighteen (exactly like Dhu'l-faqar!) (Fig. 7). If the sword student were informative enough in the general history of sword manufacture, he would quickly recognize the blade as Yemeni, forged in the early days of Islam. As for the curved hilt, it is clear that it dates back to a much later age, clearly after the 8th century AH/ 14th century CE. If this sword student were informative in Islamic art, he would be able to identify the floral decorations on the blade as being of the Saz style, which was predominant in Ottoman Turkey in her golden age, the late 10th century AH/ 16th century CE. All this would take but a few moments (
).


The visitor would then look at the information card, provided by the museum for the visitors, about this sword. The information card regarding this splendid sword would then inform the visitor that this sword belongs to either Caliph Othman ibn Affan (r. AH 24-35/ 644-656 CE) or to the Othman Bey (r. AH 699-726/ 1299-1326 CE), the father of the Ottoman sultans, and founder of the Ottoman Turkish Empire. The information card would then state that the elaborate jewelling and ornamentation of the sword dates back to the 10th century AH/ 16th century CE, and that the decoration is that of the Saz style. Last thing the information card would state is that this sword is known to have been used in the ascension ceremonies of the Ottoman sultans.


Though there is no doubt that the sword is quite imposing and beautiful in appearance, whether in terms of craftsmanship or ornamentation, and though there could be no doubt that the decoration of this sword refers to the golden age of the Ottoman Turkish Empire, there are, however, many reasonable doubts concerning the personae which this sword is attributed to. One quick logical question regarding the suggested owners of this sword that would stimulate in anyone's mind would be: why would the Ottomans richly jewel and ornament the sword of Caliph Othman ibn Affan or that of Othman Bey more than the swords attributed to the Prophet Muhammad (PBUH), even though the Ottoman sultans were Caliphs of Islam, whose imperial rod and Caliphate emblem would be the sword of the Prophet (PBUH), whom they now were his rightful successors, and in whose name they were the rightful spiritual and political sovereigns of the whole Muslim World? I really don't think that this sword is either Caliph Othman's or Othman Bey's (
); instead, I genuinely believe that this sword belonged to a different person, and that this is a very special sword too. 

Why this sword is not Caliph Othman's? 

The reason why this sword was identified by Professor Hans Stoecklein as being the sword of Caliph Othman ibn Affan (R.A) was because of a phrase inscribed on the blade, which reads as follows: 

عثمان سمى ذى النورين

This Arabic phrase was erroneously read as follows: 

Othman summiya Dhi'n-Nurayn

Meaning:  "[Caliph] Othman was called: The husband of the two illuminating ones"(
).
 This was because Caliph Othman married two daughters of the Prophet Muhammad (PBUH), Ruqayyah (R.A.) and Um-Kulthum (R.A.) (
).

However, grammatically this Arabic phrase would then be wrong if it were read so. If we were to take Prof. Stoecklein's meaning, then the phrase would have to be written like this: 

عثمان سمى ذا النورين 

Othman summiya Dha'n-Nurayn

or

عثمان سمى بذى النورين 

Othman symmiya bi-Dhi'n-Nurayn


But neither of these two phrases is written on the blade. To correctly read the phrase according to the Arabic grammar and language (in which the phrase was written), it must be as follows: 

عثمان سمىّ ذى النورين 

Othman sammiyyu Dhi'n-Nurayn


Which means: "Othman bears the same name as [Caliph Othman who was called:] the husband of the two illuminating ones." (Fig. 8)
 Now then, who would be this "Othman" who bears the same name as Caliph Othman ibn Affan (R.A.)? The answer is quite simple: It is Othman Bey, son of Ertogrul son of Suleymanshah the Turkoman, the grandfather of the Ottoman Sultans and founder of the Ottoman Turkish Empire. It seems that the Ottoman Sultans wanted to demonstrate something on this precious sword. This could be reasonably interpreted as follows: "Though the Islamic Caliphs before us [we the Ottomans] were related to the Prophet Muhammad (PBUH) or to his tribe, Quraysh, we the Ottomans are descendants of our great grandfather, Othman Bey, who bears the same name as Caliph Othman ibn Affan (R.A.) who was called "the husband of the two illuminating ones." This phrase could also be taken as a compensative tribute from the Ottoman Sultans- who were now Caliphs of Islam- to their great progenitor, Othman, who himself was never Caliph of Islam. It is worth noting that the Kayyi stamp is also found on the blade of this sword, which means that this sword was now among the possessions of the Ottoman Sultans, who were now also Caliphs of Islam.


Besides, it would be very queer if the Ottomans jeweled and ornamented Caliph Othman's sword more than the swords of the Prophet Muahmmad (PBUH). The swords of the other Caliphs and Companions (R.A.) are not as richly jeweled, nor that richly ornamented. The swords of the Prophet (PBUH) were more richly jeweled and ornamented by the Ottomans than the swords of the Caliphs and Companions (R.A.), and that makes sense. Why then would the Ottomans excessively jewel and ornament one of the swords of Caliph Othman to the degree of exaggeration; to the extent of making it surpass the swords of the other Caliphs and Companions, and even the swords of the Prophet Muhammad (PBUH) himself (Fig.9)?! This would be both unreasonable and illogical.
Why this Sword is not Othman Bey's?

Someone therefore might suggest that this sword would thus belong to Othman Bey, father of the Ottoman Sultans. However there are many reasons to disprove this suggestion: 
1- The swords used by the Ottoman Turks from the time of Othman Bey were usually curved swords (sabers). As Othman Bey and his followers were Turkish horsemen, the wielding of a curved sword or saber from horseback, was the type of arms preferred by the Turks (
).

2- The hilt of this sword, which according to Professor Unsal Yücel's estimate, was made during the reign of Sultan Murad III (r. AH 982-1003/ 1574-1595 CE), does not harmonize with the straight double-edged blade of this sword(
). None the least! The blade of this sword and the hilt are of two different sword designs. This curved hilt fits well with a Turkish kilij or a Persian shamshir, and these types of curved swords were the ones that the Ottomans were familiar with, not the straight double-edged broadswords of the Arabs (
). As a matter of fact, the Ottomans made the wrong hilt for the right blade; as it made the sword quite impractical as a weapon.

3- This sword that we are studying fits with the other swords of the 7th century C.E., which are attributed to the Prophet Muhammad (PBUH) and his Companions (R.A.). In fact, this sword was originally preserved along with the objects attributed to the Prophet (PBUH) and his companions (R.A.) in the Holy Relics (Mukaddas Emanetleri) Section, but was later on transferred to the Imperial Treasury Section (Hazine-i-Humayun), due to its very excessive ornamentation(
). The swords that Othman Bey used were more likely to closely resemble the swords of Mameluke sultans Husam Al-Din Lajin (r. AH 695-698 / 1296-1298 CE) and Muhammad ibn-Qalawun (r. AH 693-694 / 1293-1294 CE , AH 698-709 / 1298-1309 CE, and AH 710-742 / 1310-1341 CE) of Egypt and Syria, who were contemporary to Othman Bey.(
) 

4- It is very unlikely that the Ottomans would have excessively jeweled and ornamented the swords of their forefather more than the swords of the Prophet (PBUH). This would be recognized as an act of impoliteness towards the Prophet Muhammad (PBUH), and therefore an act of blasphemy. Besides, after AH 923/ 1517 CE, the Ottoman sovereigns were primarily Caliphs of Islam and secondarily Ottoman sultans. It was by the former title that the Ottomans were the legitimate sovereigns of all the Islamic World, we must remember that the ending of the Ottoman Sultanate occurred in AH 1341/ 1922 CE, thus two years before the abolition of the Islamic Caliphate in AH 1343/ 1924 CE; this act done by Mustafa Kemal (Ataturk) which violently shook the whole Islamic World back then.(
) 

Therefore we come to the inevitable question: If this sword were neither Caliph Othman's nor Othman Bey's, whose was it? Who's the true possessor of this Yemeni sword whose blade includes eighteen ridges; with nine ridges on each face of its blade, and which is richly ornamented and jeweled more than any other sword preserved in Topkapi, to the extent of making the curators classify it and preserve it along with the priceless objects in the Imperial Treasury Section? Again, it should be noted that this sword and its scabbard are more richly ornamented and jeweled than even the swords and scabbards attributed to the Prophet Muhammad (PBUH) himself! Who's the true possessor of this sword that was worn by the Ottoman sultans, who were also Caliphs of Islam, at their ascension ceremonies? This sword with its unparalleled ornamentation and decoration must have been the primary sword of such holy and imperial ceremonies. Now, who's the true possessor of this sword other than the Prophet Muhammad (PBUH) himself?

Unique inscriptions on the blade of this sword: 


This sword's blade includes unique inscriptions. They are unique because they are not found on any other sword; even those that are preserved in the Holy Relics Section. On the grooves and ridges of the richly decorated face of the blade, we find six names: Allah, Muhammad, Abu-Bakr, Omar, Othman and Ali. What's interesting about such an inscription is that it includes five human names (the last five names, of course), and so there is a probability that these five were possessors of this sword. What is also interesting is that the first human name is that of Prophet Muhammad (PBUH), while the other four are those of the Rashidun Caliphs. What these inscribed names thus reflect is that this sword was a sword of the Caliphs or more accurately, the sword of the Islamic Caliphate. If we add to that the fact that this sword is more richly jeweled and ornamented than any other sword in Topkapi, we could logically deduce that this sword was the primary sword used in the ascension ceremonies of the Ottoman sultans, who were also Caliphs of Islam (which means that they were the rightful successors of the Prophet Muhammad (PBUH)). Thus it appears that this sword was worn by the Ottoman sultans as a demonstration of the legitimacy of their sovereignty over the whole Islamic World, whether spiritually or politically, since by wearing this sword, the Ottoman sultans were also the Caliphs of Islam. It should be remembered that a similar inscription like this is not found on any other sword in Topkapi, not even in the swords of the Sahaba (Companions) of the Prophet (PBUH); nor even the swords attributed to the Prophet Muhammad (PBUH) himself!


Then we come to the second unique phrase that we've discussed before which reads: "Othman bears the same name as that of [Caliph Othman, who was called] the husband of the two illuminating ones". This phrase was inscribed very close to the abovementioned phrase. What this phrase seems to indicate is that it was inscribed by the Ottoman sultans as a tribute to their great grandfather, Othman Bey, who founded the Ottoman Turkish Empire in the late 7th century AH/ 13th century CE. The Ottoman sultans were always proud of being descendants of Othman Bey, and this shows that they were descended from a Muslim champion whose name was similar to the name of one of the Rashidun Caliphs. We can also add that this phrase refutes any claim that the Ottomans claimed descent from the Prophet Muhammad (PBUH) in order to legitimize their sovereignty over the Muslim World, as they were the rightful Caliphs of Islam (or the successors of the Prophet (PBUH)).


The "unique" meeting of these two unique phrases indicates that this sword symbolized the status of the Ottomans possessing the titles of "Caliph of Islam" (since they were the rightful successors of the Prophet Muhammad (PBUH); exactly as the four Rashidun Caliphs) and "Ottoman Sultan" (since they descended from Othman Bey, the founder of the Ottoman Turkish Empire). This symbolism was further strengthened by the Kayyi symbol of the Ottomans being stamped on this blade, and on the same face of the blade too.


Therefore this sword was of unparalleled importance among the Ottomans, since it symbolized their simultaneous status as being both sultans and caliphs at the same time. Again and again, this symbolism is not found in any other sword in Topkapi, not even the swords attributed to the Prophet Muhammad (PBUH) himself! This sword is therefore very special. If we add to this that it is far more richly jeweled and ornamented than any other sword in Topkapi, even more than the swords attributed to the Prophet Muhammad (PBUH) himself (I think that this phrase has been repeated too much to the extent that the reader must have become really bored, but I'm obliged to do so in order to remind the dear reader and prevent him from forgetting), then we could logically claim that this sword, which was also stated to have been used at the ascension ceremonies of the Ottoman sultans (who were simultaneously Caliphs of Islam), was the primary sword of the Ottomans.


Now then, this sword of unrivalled richness in gilding, jewelling (with gemstones and pearls) and ornamentation, whose blade returns to the early days of Islam or even slightly before that, was the sword of whom? Who was the true possessor of this fabulous sword, which became the primary sword of the Caliphs of Islam: the Ottoman sultans? Who was the owner of this splendid sword that symbolized the Islamic Caliphate and its legitimacy in the hands of the Ottoman sultans? Who was the true owner of this matchlessly beautiful sword, even more beautiful and splendid than the swords attributed to the Prophet Muhammad (PBUH) other than Prophet Muhammad (PBUH) himself?! Yes, this sword must have been one of the swords of the Prophet Muhammad (PBUH). It also must have been a very special sword of the Prophet (PBUH)! All the facts aforementioned in this research prove that this claim is logical and very reasonable, I believe. If the dear reader were still doubtful, well, there are other interesting unique inscriptions that I believe will remove any doubt from the reader's mind. 

The inscriptions that I've discovered on the blade of this sword: 


It should be remembered that in his book, Al-Suyuf Al-Islamiyyah wa Sunna'uha (Islamic Swords and Swordsmiths), Professor Unsal Yücel stated that the blade of this sword was decorated and had inscriptions on one face only, and that the second face of the blade was without decoration or inscriptions(
).


However, anyone who looks at this second face would find simple floral decorations, starting immediately after the hilt and ending after 31 cm from it. These decorations belong to the Saz style, much famed in Ottoman Turkey in the second half of the 10th century AH/ sixteenth century CE.


What's more important is a rectangular cartouche that I was able to identify on this face of the blade. The length of this cartouche is 10.5 cm and it includes a gilded inscription written in Thuluth calligraphy, but most of the gilding has been eaten away. Only few gliding remains. The inscription is of two lines. The first line seemed to be written in Osmanli Turkish (which I don't speak), but I was able to identify the last word in this line as: 

حديث 

"Hadith"

Hadith means tradition or saying of the Prophet Muhammad (PBUH)

As for the second line, I was able to read the last section of it as follows: 

... سيف الا ذو الفقار 

"… sword could match Dhu'l-faqar"

It's now clear that this cartouche speaks about the Hadith of the Prophet Muhammad (PBUH): "No youth could match Ali and no sword could match Dhu'l-faqar".


More to come is that after this rectangular cartouche immediately towards the hilt, I was able to read the word:

صح

Sahh

Sahh is an Arabic word meaning "correct" or "truly". This Arabic word was minted in Soft Naskhi calligraphy and was surrounded by two minted circles; one circle encompassing the other.


The curator of the Imperial Treasury, Emine Bilirgen, told me that Sahh was a mark stamped by the Ottoman sultans on their precious objects, approving them as being genuine and of true value. She told me that this sword was thus of great value. Miss Bilirgen advised me to contact Dr. Tahsin Omar Taha-Oglu of I.R.C.I.C.A. to read the inscriptions in this cartouche, for he was specialized in reading Ottoman inscriptions. So, I telephoned Dr. Taha-Oglu (on November 26th 2001) and informed him about the presence of these inscriptions on the blade of this sword and he replied generously that he'd come to read them.(
)

Dr. Taha-Oglu came to Topkapi Museum eight days later (December 4th 2001), and with me beside him, he was able to read the inscriptions as follows:

The first line was in fact in Persian language (and not Osmanli Turkish) and read as follows: 

اين ذو الفقار تيغ ذارش اين حديث

This blade is that of Dhu'-faqar, which is mentioned in the Hadith

While the second line was in Arabic and read:

[لا فتى إلا على ولا] سيف إلا ذو الفقار 

[No youth could match Ali and no] sword could match Dhu'l-faqar


Therefore, the inscription that I've discovered would thus read the following meaning: 

"This blade is that of Dhu'l-faqar, which is mentioned in the Hadith:

No youth could match Ali and no sword could match Dhu'l-faqar."

Therefore, the mark "Sahh" that immediately follows the cartouche including the inscription would thus be an Ottoman imperial approval of the authenticity of this sword as being the true and original Dhu'l-faqar; especially that this minted "Sahh" mark is not found on any other sword that was in the possessions of the Ottomans.


So now it appears clearly that this sword is Dhu'l-faqar. Yes! The original Dhu'l-faqar! At last, Dhu'l-faqar has re-appeared and people everywhere could see it and visit the place where it is currently preserved.

Description of Dhu'l-faqar's blade:


The blade of this sword is straight, double-edged and has a profile taper towards the point (Fig. 10). The length of the blade of this sword (excluding the hilt of course) is 100 cm (39.3 inches). This immoderate length would add speed and extra reach for a cutting blow with it (
). It would also increase the sheerness of the blow with this sword. As for the width of the blade, its maximum width is immediately after the hilt, where it reaches 9.3 cm (3.66 inches). The width gradually decreases and by the time we reach the middle of the blade, the width becomes 8.5 cm (3.35 inches). Still, the width of the blade continues decreasing until we reach the point, whose area is of triangular shape. The base of this triangle is 7.7 cm (3.03 inches). Thus if we exclude the point, the width of the blade decreases from 9.3 cm (3.66 inches) to 7.7 cm (3.03 inches). This immoderate width gives the blade extra cutting power. As for the triangular point, it is very suitable for cutting (which is its primary function) as well as thrusting (which is its secondary function). 


As we have noted before, each face of the blade contains a wide rectangular fuller (channel) in the middle of the blade running parallel to the edges of the sword and this wide fuller is divided into ten thin grooves (flukes) by means of nine ridges; as there is one ridge between each two grooves. The forging style of a beveled fuller that is divided into a number of beveled grooves (Fig. 11) is what Al-Kindi has called dhat shakkat in his treatise (
). The width of this big rectangular fuller or channel is 3 cm (1.2 inches) at its beginning and this width tapers gradually to the point, where it reaches only 2.5 cm (1 inch) at the base of the triangular area of the point. It should be noted that the angle of tapering of the wide fuller is similar to the angle of taper of the blade. The grooving and ridging of the blade on each face starts after about 16 cm (6.25 inches) from the hilt and runs until the end of the blade, including the point itself. The forging style of the grooving and ridging of the blade after about 15 cm – (approximately 6 inches) from the hilt was very common with Yemeni blades (Figs. 12, 13) in the Middle Ages (unlike the Teutonic blades contemporary to them which include one broad shallow groove that starts within or immediately after the tang and end about 5 cm (2 inches) before the point) and shows that this blade was of Yemeni forging.(
) This is well documented in the treatise of Abdul-Hamid Al-Kateb (composed in AH 129/ 746-747 CE), who advised the Caliph's soldiers to be armed with Yemeni swords whose blades are "of grooved foibles"(
). The foible is the part of the blade that you strike your blows with. It starts from the point and ends about 15-23 cm (6-9 inches) after the point (Fig. 14), while the part of the blade which is between the foible and the tang is called the forte.(
) The too many grooves give extra resistance to the blade when it is used in giving heavy blows, particularly against chainmail armour.(
) 


The blade's damask (jawhar) is somewhat hindered by the excessive decoration, whether floral or inscriptive. However, the Indian white damask could be recognized on the less decorated face. This proves that the sword was made of Indian crucible (Wootz) steel. The damask patterns are relatively small in size, and this suggests superb quenching and tempering of the blade.(
) The blade is very flexible and superplastic, which means that it never breaks when bent, but rather springs back again after bending (to a certain limit of course. If bent too much, the blade may lose its original springing qualities. (
) In fact, I bent the blade nearly 45 degrees and then let go, and the blade of this sword sprang back just like it was! This demonstrates how proper the temper of this blade was. 


The thickness of the blade is only 3-3.5 mm. The distal taper for better balance is noticed as the thickness of the blade gradually decreases from 3.5 mm after the hilt immediately to 3 mm before the point of the sword. Thus the blade is thin in an appropriate way for cleaving mail armour. If the blade were much thinner than that, it would become flimsy and inappropriate in dealing with metal armour (though it would then be appropriate for cutting softer targets like flesh and clothes). What is interesting is that, following the advice of Hank Reinhardt, I measured the thickness of the blade just 1/8th of an inch before the edge of the sword to know the thickness of the cutting edge. I found that it was 2.25-2.5 mm, and I do believe that this thickness is enough for the cutting edge of a broad sword designed for cleaving armour. Until now the edges are quite sharp, for they bite one's finger or palm when moving his hand against them. I believe this means that the sword blade was made of ultra-high Carbon Indian (Wootz) steel.


Thus it seems that this blade is that of a sword primarily used for cutting and cleaving armour. The profile taper of the blade towards a triangular point indicates that this sword was also very suitable for thrusting. It fits exactly with the descriptions of the ideal swords advised by war expert, Abd El-Hamid Al-Kateb in his treatise, when he advised that the soliders of the Caliph's son should be armed "with swords chosen from the best types and characteristics, being of Indian (Wootz) steel and damask, and of Yemeni forge and temper"(
). He further described these blades as being: 


"Yemeni blades of silverly colour, of thin edges, of poisoned sharpening, not being blunt, of grooved foibles, of moderate [sized] damask patterns, of shiny luster, un-weakened by the process of forging, nor being negatively affected by the process of quenching, nor being of low quality because of the lightness of their weight, nor being un-bearable because of their excessive heaviness." (
)

It is worthy to note that the early Muslims took the sayings of the Prophet Muhammad (PBUH) very seriously. The Hadith: "No sword could match Dhu'l-faqar" was put into great consideration, and these early Muslims must have accepted the fact that Dhu'l-faqar was the ideal sword for cleaving armour and finishing off foemen, whether in duels or in battles. Therefore, Al-Kateb's advice for using swords with the descriptions stated above were undoubtedly the descriptions of Dhu'l-faqar and other Yemeni and Mashrafite swords of similar characteristics, whether structurally or functionally. It is very clear that these features agree with the descriptions of the blade we are studying. 

About Dhu'l-faqar's original hilt: 


The present hilt of this sword is Ottoman and it is curved and does not harmonize with the straight double-edged blade (Fig. 15). The existence of such a curved hilt has altered the true length of this sword (which could've reached up to 118 cm (47 inches); as the original hilt of this straight-double-edged blade must have been straight. What is interesting about the hilt is that from it, we can deduce the length of the tang. The total length of the hilt is 16.5 cm (6.5 inches). The grip itself fits one or both hands, and from this, we can deduce that the sword was usually one-handed, but could also be wielded with both hands. Though it was impossible to know how the tang really looked like (since this would have required the necessity of removing the hilt), it is quite clear that the tang was relatively wide (but tapering towards the pommel) and thick.(
) It is very reasonable to assume that this tang was inevitably straight and that it originally included two or three holes so that the hilt would be fitted into it by means of an equal number of rivets, as in the case of the Yemeni swords(
). The length of the tang was very reasonably about 12-16 cm (4.75-6.25 inches). The original grip was most probably made of wood, but was covered with metal extensions from both the quillons and the pommel in order to make the sword's center of gravity closer to the hand of its wielder. The original quillons of Dhul-faqar could've been made of iron or bronze and were most probably straight or slightly curved towards the point. These quillons must've been forged in a manner to give the best balance for the wielder of this sword, and thus the quillons most probably ended with thick knobs (
).  In order to give a good balance for the sword, the hilt must have ended with a heavy pommel, which was most probably spherical (like most of the Arab pommels), and according to the historical sources, it was made of silver or more likely was made of bronze that was silver-plated; since bronze's high density (even higher than that of iron) would add to the weight of the pommel and thus give better balance to the wielder of the sword. It is also quite probable that there were bronze langets that covered the first 1-2 inches (2.5-5 cm) of the blade immediately after the hilt in order to increase the balance of this huge and heavy blade in the hand of the warrior fighting with it (Figs. 16, 17). The presence of langets in Arab swords is clearly seen in an Arab bronze hilt dating back to the 2nd – 4th centuries AH/ 8th – 10th centuries CE (Fig. 18), which is now preserved in Louvre Museum in Paris. The quillons of this hilt have bronze langets that would cover some 1-1.5 inches (2.5-3.8 cm) of the beginning of the blade that is now absent (
). Another example for the presence of langets in Arab hilts is an Arab sword now preserved in the private collection of Talbot Rice, and according to Ewart Oakeshott's estimate, this sword dates back to the mid-sixth century AH/ mid-twelfth century CE(
) (Fig. 19).
The weight of Dhu'l-faqar: 


The present overall weight of this sword (excluding the scabbard of course) is 2.585 kg (5.69 lbs), which is very heavy for a single-handed sword. However, it must be put into consideration that the excessive jewelling of the sword, whether the gemstones or the gold hilt, must have added a considerable amount of weight. There is a sword attributed to Caliph Ali (R.A.) which is now preserved in the Holy Relics Section in Topkapi Museum under inventory no. 21/ 138; that is quite like Dhu'l-faqar in many features but has a curved wooden hilt covered by leather and a very light pommel. This sword has a blade of nearly the same length and angle of profile taper as that of Dhu'l-faqar, but the width of the blade is somewhat less (7.95 cm as opposed to Dhu'l-faqar's 9.3 cm immediately after the hilt). Again, the thickness of Ali's sword is less than that of Dhu'l-faqar (2 mm against 3mm). However, Ali's sword has no grooves at all that would help decrease its weight, thus unlike Dhu'l-faqar. The overall weight of Ali's sword (excluding the scabbard) is 1.620 kg (3.564 lbs), but could've weighed up to 1.82 kg (4 lbs) if it still had its original hilt, and we could reasonably estimate the overall weight of the original Dhu'l-faqar (without the scabbard) by being no more than 2.5 kg (5.5 lbs) or even less, like 2.3 kg (5 lbs), as what Al-Kindi has stated when he spoke about the Yemeni la muwalld (or Mashrafite) swords(
). Such a weight adds more force to the sword blow and gives it more cleaving ability, especially against metal armour; though it would make the blade heavier and clumsier(
).

As for the function of this sword, it was used primarily as a cutting weapon, and from the shape of its blade, its dimensions, its weight, its manufacture and its manufacturing characteristics, it was primarily used for cutting heavy impregnable armour; as this sword was capable of cleaving the best armour suits of its time. This sword was also used for thrusting, and this could be deduced from its straight double-edged blade, its profile taper and its triangular point, though thrusting was the secondary function, the primary one being cutting. 

As for the role of this sword, it was undoubtedly a war sword. It was used by a heavy cavalryman but could also be used by a heavy infantryman. As superb as it was in the heat of battles, this sword was also very suitable for duels between completely armoured opponents.

From the descriptions of Dhu'l-faqar, it would thus seem that the researchers in the history of warfare in general and sword study in particular, should change their erroneous belief that the early Arabs were all lightly armoured warriors wielding equally light straight and curved swords, designed primarily for cutting flesh and clothes(
). The careful study of the blade of this sword has revealed the fact that the Arabs of the 1st century AH/ 7th century CE used swords that were unrivalled by their European counterparts in their armour-cleaving ability, except in the late 7th century AH/ 13th century CE, when the Great Sword (or War Sword) appeared in Western Europe. About the European War Sword, British expert in mediaeval Arms and armour, Ewart Oakeshott, who's been recognized as the "Dean of Swords" by many swords students says:

"During the thirteenth century and the early fourteenth, the war sword was a big weapon, though not as big as a real two-hander; it was, nevertheless, wielded in either both hands or in just one. Its average length was thirty-eight inches in the blade and seven inches in the grip." (
)
Oakeshott then continues:

"The war sword was, as its name implies, was not carried about on everyday occasions, but was reserved for the field of battle. It was essentially a horseman's weapon, since a long sword was generally needed when fighting on horseback. With such a sword, a fighter could be sure of reaching his opponent without having to get very close of him. The average weight of such swords was about 4 1/2 to 5 pounds." (
)
Oakeshott then describes the blades of these War Swords by saying:

"These are broad and flat, with edges running to a spatulate point; they might seem to be very ugly and clumsy, but their ugliness is redeemed to some extent by a slight but very distinct widening below the hilt, while their clumsiness is perfectly suited to the work they had to do- to deal enormous, slow, sweeping, slashing blows from the back of a horse." (
) 
The reason for Arabs manufacturing Mashrafite Was Sword since the late pre-Islamic period (thus seven centuries earlier than the Europeans) was because the Arabs, from the late 6th century CE, have adopted the system of double armour, whether being two full-length hauberks of chainmail or a sleeveless knee-length lamellar jawshan or tijfaf over the long hauberk, for the protection of their elite warriors (
). That was in the case of metal armour. We must also add that the Western Europeans adopted the gambeson from the Arabs(
). This gambeson or padded armour alone was very effective against sword blows.(
) The widespread use of such sophisticated heavy armour among the Arab warriors since the late 6th century CE, made them manufacture swords that were able of penetrating such impregnable protection by means of delivering heavy blows with them(
). We must not forget that need is the mother of invention. Thus, the Western descriptions and depictions of the early Muslim conquerors must change, whether in terms of armament or fighting techniques or even their fighting behaviour. The superiority of Arab swords, especially the Yemeni or Mashrafite blades, was one of the important reasons for the sweeping victories of the early Arabs, who with their inferior numbers, were able to vanquish much larger armies (such as those of the Byzantines, Sassanians, Turks, Indians, Chinese, and Visigoths) and to create a vast Islamic empire that stretched eastwards from China to westwards in Portugal, and from the Caucasus in the north to the Indian Ocean in the south, in less than 90 years. We could now give more reasonable explanations for the Arab "blitzkrieg" in the 1st- 2nd centuries AH/ 7th- 8th centuries CE. (
) 
Worthy to note is that I've taken the opinion of the well-known sword expert Hank Reinhardt (who's been described by many sword students as one of the most- if not the most- knowledgeable experts on this planet regarding swords and their function and role in battles) regarding the cutting ability of this sword (Dhu'l-Faqar). Though I gave him all the information he needed regarding the measures of this sword; the length, width, thickness of the blade and weight of the sword and every other information he asked for, Mr. Reinhardt insisted upon seeing photos of this sword in order to comment on it freely. Indeed, I sent him two photos of this sword, and he thankfully commented on it; especially its cutting ability. That was in August 29th 2002. I recall that, when I telephoned him to ask about his feelings towards the photos of this sword and the data regarding its measurements, he took the initiative by saying that even though he spent more than half a century studying different kinds of swords; whether European, Chinese, Japanese, South-East Asian and African, and in spite of the fact that he used many of these swords, he told me that regarding this sword (i.e. Dhu'lfaqar) he has never seen such a splendid nor a magnificent blade throughout his entire life. I then asked him to send me a complete written comment about this sword via email and on the same day he responded. I request that the reader would read in detail what this experienced sword expert has said regarding this sword and then think about the Prophet's saying: "No sword could match Dhu'l-faqar and no youth could match Ali" and compare between them in order to see the great resemblance between the Prophet's Hadith and the comments of this famous American sword expert. Mr. Reinhardt's comment was:

   "The sword is most impressive. I can tell you now that the sword, given that it is reasonably sharp, could cut exceedingly well. The only European sword that I have seen that could cut as well is probably the Conyers Falchion (
). Since I won't get a chance to cut with either, I can only compare in my imagination.

    In order to cut well, the sword must have a sharp edge, and the blade cannot be too thick. If the blade is thick, then it will be slowed up by the substance that it is cutting. Even flesh and bone will exert a drag on the sword if it is too thick. The sword also needs weight in the back of the edge. In this sword this is done by the extreme width of the sword. The total weight of the sword would require a fairly strong man, but not a giant. I can swing a 5 pound sword with no real problems, and I'm a 68 year old man. A good strong warrior in his early years should be able to do this with ease. In short, the sword has a great amount of cutting power."

The decoration, gilding and jewelling of Dhu'l-faqar and its scabbard: 


The decoration, gilding and jewelling of this sword and its scabbard has been executed in an excessive manner; (Figs. 20, 21) something which caught the attention of the administration in Topkapi Museum and made them transfer this unrivalled piece of art from the Holy Relics Section to the Imperial Treasury Section, in order to be along with the priceless objects that are preserved there; such as the famous "Dagger of Nadir Shah". It's worth noting that this is the only sword that dates back to the early days of Islam which is preserved in the Hazine-i-Humayun section. This alone is worthy to arouse the curiosity of any student of art; whether he/she were an academic or even an amateur fan.

If we start with the hilt of this sword, we'll find it to be the richest part of the sword. This hilt is curved and does not harmonize with the straight double-edged blade; rather it's more suitable for a Turkish kilij or a Persian shamshir. The hilt is made of 22 carat gold; and this gold is jeweled with red ruby and green emerald 
(Fig. 22). As for the quillons they are also curved, and their two ends are towards the sword's point. Each of the two ends takes the shape of a dragon's head, and every dragon holds a piece of ruby and a pearl between its teeth. On one side of the hilt, there is a large emerald exactly in the middle of the quillons. As for the gold grip, it is inlaid with niello and jeweled with ruby gemstones. The pommel takes the shape of a lion's head with a piece of emerald between its teeth.

As for the blade, one of its two faces is far more decorated and jeweled than the other. Most of these decorations are inscriptive and are gilded and executed in thuluth calligraphy (Fig. 23). Besides that, there are also floral decorations belonging to the Saz style which was dominant in Ottoman Turkish art in the 10th century AH / 16th century CE. This face of the blade is also jeweled with gemstones; most of which are ruby and emerald. As for the inscriptive decoration on this face (executed in thuluth calligraphy) the most important are the Qur'anic verses that start immediately after the sword's hilt and are along the edges of the sword till it reaches the sword's point to continue along the second edge until it reaches two-thirds of its length. These Qur'anic verses are the Basmalah and the first four verses of Surah Al-Fath: 

"In the name of Allah, the Most- Benevolent and the Ever-Merciful, Verily we have granted thee a manifest Victory: That Allah may forgive thee thy faults of the past and those to follow; fulfill His favour to thee; and guide thee on the straight way; and that Allah may aid thee with powerful help. It is He who send down tranquility into the hearts of the believers, that they may add faith to their faith; for to Allah belong the forces of the heavens and the earth; and Allah is the All-Knowledgable and All-Wise".
Below the first part of these verses and along the blade are 27 ruby gemstones After that comes part of the 249th verse of Surah Al-Baqara: 

"How oft, by Allah's will, Hath a small force vanquished a big one? Allah is with those who steadfastly persevere" 
This text continues from the beginning of the last third of the second edge until it terminates the remaining length of the second edge of the blade. Between the two Qur'anic texts is a floral decoration.

As for the remaining inscriptions on this face of the blade, they are on the grooves and ridges in the middle of the blade. These inscriptions include part of the 13th verse of Surah Al-Saff:

"Assistance from Allah and victory is close; Bear the glad tidings to the believers."

Also on the grooves and ridges, there is a gilded text of the famous Hadith: "No youth could match Ali and no sword could match Dhu'l-Faqar" in two lines. Yet the artist added the phrase "O Muhammad" to the Qur'anic text; as if to imply that the person who is given the order of giving the good tidings of victory an conquests is Muhammad the Messenger of God (PBUH), and therefore his successors, the Caliphs, would carry the same task after the Prophet's death.

Worthy to note is that the first four verses of Surah Al-Fath and the part of the 13th verse of Surah Al-Saff are also present on other swords preserved in the Holy Relics Section, but as for the part of the 249th verse of Surah Al-Baqarah, it is present on this sword only.

Also, it should be noted that most of the inscriptions on this blade are gilded (with the exception of the phrase: "Othman bears the same name as [Caliph Othman who was called] the husband of the two illuminating ones", and this is something that has captured my interest.

As for the other face of the blade it includes floral decorations of the Saz style which begins immediately after the hilt and continues for 31 cm only. As for the inscriptions that are on this face, we have previously dealt with them in earlier parts of this article. These inscriptions were originally gilded, but most of this gilding has been eaten away with time and were never noticed by the scholars investigating these swords before me. 

According to Tahsin Öz, the decoration work on this sword resermbles in many ways the ornamentation on the "Burda" (Mantle) of the Prophet (PBUH), which is said to have been done during the reign of Sultan Murad III (r. AH 982-1003 / 1574 – 1595 CE) (
) and this is something very interesting and noteworthy.
We could now say that although there were many sword hilts preserved in the Holy Relics section in Topkapi that are richly jeweled, gilded and decorated, none of these hilts could even come close to the excessive jewelling, gilding and decoration of this sword hilt. As for this blade its jewelling, gilding and decoration far surpasses that of any blade that is now preserved in the Holy Relics section, even those blades attributed to Prophet Muhammad (PBUH) himself. 

As for the present scabbard of this sword which dates back to the Ottomans, it is made of wood and is covered with black velvet. As for the scabbard's metal parts, we'll find that the chape, rings and the mouth (Fig. 24) of the scabbard are all made of gold that is inlaid with silver and is jeweled with emeralds, ruby and tourmaline (of brown colour) (
). Again this jewelling gilding and ornamentation of this scabbard is unrivalled by that of any sword preserved in the Holy Relics Section.

The comment made by Unsal Yücel in his book "Islamic Swords and Swordsmiths" s probably the best that could be said in describing this sword and its scabbard and their excessive jewelling, gilding and decoration as he said: 

"This sword is a masterpiece of art, and it has no rival anywhere else… and according to our opinion – after some comparison – that the decorations and inlaying of this sword, whether it was in the hilt, blade or scabbard, would return to the days of Sultan Murad III… and in the end we could say that this sword is truly a unique masterpiece in the field of the history of art." (
)
Why this sword is Prophet Muhammad's?
1- In terms of jewelling and ornamentation, whether on the blade, hilt or scabbard, this sword is the richest one in Topkapi Museum, even richer than those swords attributed to the Prophet Muhammad (PBUH). The Ottomans would enrich their swords with jewelry, gilding and ornamentation according to the rank and honour of the owner of the sword. There is no person of higher rank than the Prophet Muhammad (PBUH). It would be blasphemy to claim otherwise.

2- The unique inscriptions that includes the names of Allah, His Prophet (PBUH), and the four Rashidun Caliphs, shows that this sword was the symbol of the Ottoman sultan being the Caliph of Islam. The symbol of the Caliph's legitimacy to rule over the whole Muslim World would come from the fact that he was the rightful successor of the Prophet Muhammad (PBUH), and henceforth, Caliph of Islam. The sword that symbolized this authority (i.e. the Caliphate of Islam) must have been that of the Prophet Muhammad (PBUH), especially when other swords of the Prophet (PBUH) were also available.

3- We must not forget the second unique inscription on this sword that stated that the great grandfather of the Ottomans, Othman Bey, bore the same name as Caliph Othman ibn Affan (R.A.), and that this inscription along with the inscription mentioned in reason #2, demonstrates the dual status of the Ottoman monarch as being Caliph of Islam besides being Ottoman sultan (as we have shown before). If we add these two unique inscriptions together we could sum up with the fact that this sword was undoubtedly the primary sword used in the ascension ceremonies of the Ottoman monarchs, both as Caliphs of Islam and as sultans of the empire simultaneously.

Now it would be very logical and reasonable to assume that this splendid sword, matchless in its richness of its jewelling, gliding and ornamentation, and which was the primary sword used in the ascension of the Ottoman monarchs to the dual throne of the Islamic Caliphate and Ottoman Sultanate, was the sword of the Prophet Muhammad (PBUH), for it would be illogical and unreasonable to think otherwise. 

Why this sword is Dhu'l-faqar?
1- The inscription that I discovered which includes a phrase stating that this blade is that of Dhu'l-faqar that is was mentioned in the Prophet's tradition: "No youth could match Ali and no sword could match Dhu'l-faqar". This inscription is present inside a rectangular cartouche whose length is 10.5 cm and most of the gilding of this inscription has been lost now; making it somewhat uneasy (though very possible) to identify it; as has been previously stated in this article.

2- The imperial stamp "Sahh" minted on the blade that I was also able to discover; which acts as an approval of the inscriptions in reason #1 also consolidates the authenticity of this sword being the original Dhu'l-faqar.  

3- On each of the two faces of this blade there's a wide fuller beginning some 6.25 inches (16 cm) after the hilt and running parallel to the edges of the sword till the end of its point. On each face of the blade, the wide fuller is divided into ten grooves by means of nine ridges acting as intervals between the grooves. This exactly matches with Al-Asma'i's story about the number of ridges on each face of Dhu'l-faqar's blade. Thus the total number of ridges in this sword-blade is eighteen; thus also exactly matching with what Al-Asma'i stated regarding the total number of ridges that Dhu'l-faqar's blade possesses. 
4- The three reasons stated above are further consolidated by the fact that the dimensions of this straight double-edged blade, whether in length, breadth, and thickness, are ideal for an armour-cleaving sword, being a Yemeni sword of immoderate dimensions or a safiha yamaniyyah which was also mentioned by Al-Asma'i in his description of Dhu'l-faqar. The superior flexibility of the blade and the moderate or small size of the damask patterns on its surface reflect that this blade is of superior tempering; exactly like Dhu'l-faqar. This fits with the Prophet's Hadith: "No sword could match Dhu'l-faqar".

5- The weight of this sword (originally around 5 pounds or 2.3 kg) also consolidates the fact that this sword was used in cleaving chainmail armour; whether it was double mail armour (king's armour) or two full-length hauberks of chainmail. In fact, this sword could be used in cracking lamellar amour and having a crushing effect upon the flesh and bones protected by such armour. In the meantime this type of sword would be heavy and clumsy in the hand of the warrior wielding it. Since the warrior using this type of sword shall usually depend upon giving one terrible blow with it, this would agree with the descriptions of the duels of Imam Ali (R.A.) while wielding this sword; as the historical references state that his blows were usually single "one blow for one man"(
).

6- The richness of the jewelling and gilding of this sword surpasses that of any other sword preserved in Topkapi Museum; even the swords attributed to Prophet Muhammad (PBUH) himself. As a matter of fact, Dhu'l-faqar was the favourite sword of the Prophet Muhammad (PBUH) and the most prominent of all his weaponry. Since the Prophet (BUH) himself stated that no sword could match Dhu'l-faqar, it was very reasonable that the Ottomans would lavishly decorate and jewel this sword more than all the other swords; even if there were other swords that belonged to Prophet Muhammad (PBUH).

In the end, we could now safely declare, with many doubtless pieces of evidence, that this sword is truly the original Dhu'l-faqar; the pride of Mashrafite Yemeni sword manufacturing, the Prophet Muhammad's favourite sword and the symbol of the Islamic Caliphate. 

History of Dhu'l-faqar:

Dhu'l-faqar was an Arab sword; a Yemeni la muwallad (non-Hybrid) and therefore a Mashrafite sword, forged from Indian crucible steel; most probably in the late pre-Islamic period. It has been said that the swordsmith that etched and decorated it was called "Marzuq Al-Sayqal"(
). According to legend, it was one of the five or seven swords sent by Queen Belgis of Sheba as a diplomatic present to King Solomon (Prophet Sulayman) (PBUH) of Israel in the 10th century B.C.E(
). As for what has been mentioned in the historical sources, Dhu'l-faqar was originally in the possession of one of the noblemen of the tribe of Quraysh in Makkah, whose name was Munabbih ibn Al-Hajjaj Al-Sahmy, who was a close relative of the famous Companion and general Amrou ibn Al-Aas (R.A.), and was also Amrou's father-in-law; as he was the father of Rita; who was Amrou's wife. Munabbih was one of those who believed in the authenticity of the words of Prophet Muhammad (PBUH) and he was described by the Muslim historian Ibn Katheer as being "Muslim from his inside". Yet he had a weak character and was persecuted within his community and therefore he was badly influenced by them(
). As a result, Munabbih never revealed his belief in Prophet Muhammad (PBUH) nor did he ever declare his will to accept the Islamic faith. Instead, he'd even attend the councils of Quraysh which planned to get rid of the Prophet (PBUH) and put an end to his preaching. On his march to Badr in AH 2/ 624 CE, Munabbih, along with his brother Nabih, joined the Makkan army that was to fight the Prophet (PBUH) and his followers. During the march, he and his brother slaughtered ten camels as their share in feeding the Makkan army. The Battle of Badr resulted in a great victory for the Muslims and the Makkans were routed despite their superior numbers and arms. Munabbih was among those that were slain in the battle. He, along with other Makkans like "Al-Harith ibn Zam'ah ibn Al-Aswad", "Abu'l-Qays ibn Al-Fakeh ibn Al-Mughirah", "Abu'l-Qays ibn Al-Walid ibn Al-Mughirah" and "Ali ibn Umayyah ibn Khalaf" were inclined to accept Islam, but as previously mentioned, they were of weak character and they never dared to reveal their inclinations and go onwards to accept Islam(
). About them, God stated in the Qur'an:

"When angles take the souls of those who die in sin against their souls, they say: "In what (plight) were ye?" They reply: "Weak and oppressed were we in the earth." They say: "Was not the earth of Allah spacious enough for you to move yourselves away (From evil)?" Such men will find their abode in Hell,- What an evil refuge! –" 

As a consequence of the victory at Badr, the Prophet Muhammad (PBUH) prized Dhu'l-faqar from among the spoils of war. This sword became the most famous of all his prizes(
). The Qur'an mentions this even in the following verses:

"They ask thee concerning (things taken as) spoils of war. Say: "(such) spoils are at the disposal of Allah and the Messenger: So fear Allah, and keep straight the relations between yourselves: Obey Allah and His Messenger, if ye do believe."
The Prophet (PBUH) approved its original name "Dhul-faqar" (meaning the multi-ridged) and from then onwards this sword became his favourite sword which accompanied him in all of his campaigns(
).

During the Battle of Uhud in AH 3/ 625 CE, the Prophet (PBUH) fought with Dhu'l-faqar and was impressed by its superb quality as a cutting weapon. Ibn Katheer cites from Ibn Ishaq that after returning from the Battle of Uhud, the Prophet (PBUH) gave Dhu'l-faqar to his daughter Fatima (R.A.) and told her:

"Wash away the blood from it, my daughter, for by Allah, this sword has fulfilled the task of my blows with it that day." (
)
Ibn Hisham says:

"I was informed by several people of knowledge that Ibn Abi-Najeeh said: A caller from Heaven cried during the day of Uhud: No sword could match Dhu'l-faqar and no youth could match Ali." (
)
This is the famous Hadith that the Muslims have continuously perpetuated throughout the fourteen centuries of Islam, and which has been inscribed on many swords; as a prayer that these swords maybe of superior cutting ability; just like Dhu'l-faqar.

Dhu'l-faqar was also with the Prophet (PBUH) at the Battle of the Trench in AH 5/ 627 CE. During that battle, the Prophet (PBUH) gave this sword to his cousin and son-in-law, Ali, when the latter went out to duel with the greatest swordsman in all Arabia, Amrou ibn Abd-Wudd Al-Ameri, who was called "the Pillar of the Arabs" and who was believed to be equivalent to a thousand men in battlefield; as he never dueled with a man unless he finished him off(
) . Ibn Katheer narrates this incidence:

"Amrou ibn Abd-Wudd came out completely covered in chainmail and cried: Who dares to duel? Ali ibn Abi-Talib therefore stood up and said: I'm for that duel, O Prophet of Allah! The Prophet (PBUH) replied: Sit down, it's Amrou. Amrou then called: What, no man for a duel? He then started scolding the Muslims by asking ironically: Where is your Heavenly Paradise which you claim that if someone of you were killed he would enter it? Won't you send out a man to duel with me? Ali stood up again and said: I am for it, O Prophet of Allah! But the Prophet (PBUH) replied once more: Sit down. Amrou then started singing in a loud voice:

And my throat has become sore

from asking them: Anyone for a duel?
As I stood where brave ones trembled,     a stand worthy of a fearless warrior

That's because I've always approached    speedily towards the heat of battles

Since courage and generosity shall    
always be among the best of virtues

Ali then stood up and said: O Messenger of Allah! Let it be me! The Prophet (PBUH) replied: It is Amrou, but Ali replied: Even if it were Amrou! Therefore the Prophet (PBUH) gave him permission"(
). 
In order to make Ali adequately qualified, he gave Ali his sword, Dhu'l-faqar and lent him his armour and he prayed for him.

"Ali then walked up to Amrou until he reached him and replied to his song with the following poetic verses:

Hasten thee not for he has come to thee       the replier to thy call who fears none

In a true incentive along with knowledge       as truth is the saviour of every victor

I pray to set up for you a warm funeral        with so many mourners and condolers

Because of a superb blow whose fame         shall always be recounted during wars

Amrou then asked: Who are you? Ali replied: Ali. Amrou then asked: Son of Abd-Manaf? Ali replied: I'm Ali son of Abi-Taleb. Ali then said: Hey Amrou! I recall you pledging to God that if a man from Quraysh were ever to invite you to two requests that you'd answer one of them. Amrou replied: Yes, I did. Ali then said: Therefore I invite you to God, to His prophet and to Islam. Amrou replied:  have no interest in that. Ali said: I therefore invite you to a duel. Amrou replied: O nephew! Among your uncles are those who are older than you, for I really hate to shed your blood. Ali then replied: As for me, by God, I do not hate to shed your blood. Amrou became infuriated with anger and dismounted from his horse and unsheathed his sword as if it were a flame from Hell and approached Ali, so Ali met him with his shield which Amrou struck with his sword and cleft it and rendered it almost useless. Amrou then struck Ali's head and wounded it, but Ali struck Amrou with Dhu'l-faqar at his neck and Amrou fell dead. Shouting and cheering sprang among Muslims. As the Prophet (PBUH) heard the loud praising of God by the Muslims, he knew that Ali has slain Amrou." (
)
At this battle in AH 7/ 629 CE, the Prophet (PBUH) gave Dhu'l-faqar to Ali who fought with it until the Muslims captured the city of Khaybar. The Prophet (PBUH) said:

"Tomorrow shall I give the banner to a man who loves God and His Prophet, and who is loved by God and His Prophet; this man shall not return until God enables him to conquer his enemy." (
)
During the Battle of Khaybar, Ali dueled with the Jewish warrior, Marhab, who was given the command of one of the forts of Khaybar. Marhab was armoured by means of a Yemeni coif in order to protect his head and face when he went out singing:

Khaybar has known that I am Marhab    in full armour I am a well-tried champion

When lions enter a battle it flashes and      it pauses when the champions decide so(
) 
Ali replied with to him with the following song:

I am whom my mother named Leo            indeed I am a lion of immense prowess

                      Your too many losses by me are countless (
)
Then they exchanged two blows, but Ali's blow struck Marhab's aventail and cleft it as well as his head and Dhu'l-faqar stuck in Marhab's molars. After that Ali led the Muslims to capturing the city(
).

In his poetry, commemorating Imam Ali's victorious duel against Marhab, Al-Salih Tala'I ibn Ruzzeik (r. AH 549-556 / 1154-1161 CE) mentions that the Archangel Gabriel praised God in joy when Ali (R.A.) cleaved Marhab's skull with Dhu'l-faqar. In his poem he says: 

And the gate he lifted fully armoured 
 

while fasting, his piety is well-noticed 

And stormed the fort so the Jews trembled      

Though most of them try to deny it

Ask Marhab when he prepared for him 
 

A grooved sword whose bearer is fearless 

And he struck his Indian blade 

All the way to the ground 

In the middle of his head 


where his Indian sword struck 

Gabriel cried in the seventh heaven 
      this is the heir and the pious one I praise (
) 

It should be noted that this poem includes some exaggeration, as Tala'i' perpetuates the un-authentic story in which Ali (R.A.) lifted the gate of Khaybar with one hand in order to use it as a shield! Then Tala'i' claims that Ali's blow with Dhu'l-Faqar cleft Marhab's coif, body and then hit the ground and cracked it!

Then he added that Archangel Gabriel cried from above the seven heavens that Ali (R.A.) is the legitimate successor of Prophet Muhammad (PBUH); thus making him better than Abu-Bakr, Omar and Othman (R.A.); according to Shi'ite beliefs(
).

Again, Dhu'l-faqar was with the Prophet Muhammad (PBUH) during the conquest of Makkah in AH 8/ 630 CE.

Al-Tirmdihi stated in Al-Shama'il that Dhu'l-faqar's pommel was made of silver. In the Hadith of Anas ibn-Malik (R.A.) he said:

"The chape of the Prophet's scabbard was made of silver, and the sword's pommel was made of silver and the rings between them were made of silver." (
)
It is believed that among the many titles of the Prophet Muhammad (PBUH) mentioned in the Bible is "the Possessor of the Rod". About that, Al-Qadi Ayad explains:

"The meaning of the "Possessor of the rod": It [i.e. the rod] is the sword and this is what has been explained in the Bible, for it says: He will have a rod of iron with which he'll fight, and so will his followers…"(
)
It has been revealed to us that Dhu'l-faqar was the primary sword used by the Prophet (PBUH) in his campaigns; as the Prophet (PBUH) kept on fighting with it after Badr until his death in AH 11/ 632 CE. But not just that; since the Prophet (PBUH) would often give Dhu'l-faqar to Ali (R.A.) in order to fight the infidels with it.

After the death of Prophet Muhammad (PBUH), Dhu'l-Faqar passed to Ali (R.A.) who used it in his campaigns during his caliphate (AH 35-40/656-661 CE). At the Battle of the Camel in AH 36/656 CE Ali praised the superior cutting ability of the Mashrafite swords to which Dhu'l-faqar belongs and advised his son, Muhammad Ibn Al-Hanafiyyah by saying:

Charge them the way your father does, may you be praised 

For there is no good in a war that is not ignited 

By the Mashrafite sword and the dispersing lance(
) 

About the duels of Ali (R.A.) during the Battle of the Camel, Al-Kufi states that one of Ali's foes whose name was Abdullah ibn Sariyy came out to duel with Ali singing: 

O Lord! Am I requesting Abu'l-Hassan. 
    This truly well-known trouble maker 

     That whom I ask for and hate 


as hating him is true piety(
). 

Ali went out to meet him and answered him: 

You called him a trouble-maker 
and request him with a tone of hatred. 

Today you'll meet him so know 
well by thrusting and cutting of blades(
). 

Ali then gave him a powerful blow of his Dhu'l-faqar that severed his neck and Abdullah fell dead. Ali then stood at his corpse and said: "Now you've seen Abu'l-Hassan (Ali's nickname), so how did you find him?" (
)
Among those whom Ali (R.A.) dueled with at the Battle of the Camel was Umayrah ibn Yathribi whom Ali gave a powerful blow with Dhu'l-Faqar that struck off the upper half of his head(
)
Al-Kufi continues: 

"Ali then turned around to join his men when a crier called him from behind, so he turned around again. He found him to be Abdullah ibn Khalaf Al-Khuza'I who owned Ayesha's rest-house in Basra, when Ali saw him he knew him and asked him: What's your wish; Ibn Khalaf? He answered: Would you duel with me? Ali replied: I would not hate that, but woe to thee, Ibn Khalaf! What comfort do you find in getting yourself killed as you have known well who I am? Abdullah ibn Khalaf replied: Stop praising yourself, Ibn Abi-Talib! Come closer and let's see who'll kill the other! Then he sang so Ali replied and they started the duel. Abdullah initiated Ali with a blow which Ali deflected with his shield, Ali then moved and gave him a blow that struck off his right forearm, then he gave him another blow which struck off the summit of his head"(
).

At the Battle of Saffin in AH 36-37/657 CE Al-Kufi narrated Imam Ali's deuls in one complete volume, the third volume, of his "Book of Conquests". Ibn Katheer stated that at Saffin, Ali (R.A.) killed 500 men with Dhu'l-faqar. He said: 

"Historians and others have stated that at Saffin Ali (R.A.) dueled, fought and killed so many to the extent that some have stated that he killed five hundred…"(
)
Al-Salih Tala'i praised the superiority of Imam Ali's fighting abilities, and how he would never duel anyone with Dhu'l-faqar unless he would kill him: 

How many champions has his sword slew 







In war from above the strongest places 

How many champions met their deaths during battle 







As Dhu'l-faqar would cry at them: Die!

Perhaps in a sunny day or in a day 







Shadowed by the clouds or fully covered 

All deaths are in the foible of his sword 







Appear to the curious looking one(
) 

After Ali's death, Dhu'l-faqar was inherited by his son Al-Hassan (R.A.) and then by Al-Hussein (R.A.) who is said to have fought with it during the Battle of Karbalaa' (AH 61 / 681 CE) against the Umayyads. Ibn Sa'd mentions Dhu'l-faqar being with Ali's son "Muhammad ibn Al-Hanafiyyah" and he narrates a story that the Umayyad Caliph Abd El-Malik ibn Marwan (r. AH 65-86/685-705 CE) asked Ibn Al-Hanafiyyah to show him Dhu'l-faqar and when he saw it he said that he has never seen a better sword(
). 

Dhu'l-faqar stayed with members of Ali's lineage until AH 145/762 CE when Muhammad ibn Abdullah ibn Al-Hassan ibn Al-Hassan ibn Ali, known as Al-Nafs Al-Zakiyyah (the Pure Soul) waged his war against the Abbasids outside Medina, Muhammad was fighting the Abbasid army of Isa ibn Musa. Dhu'l-faqar was with Muhammad who fought with it heroically; as has been stated in history. Ibn Katheer states: 

"… then Muhammad dismounted, and it was said that by his own sword he killed seventy men from the best warriors of Isa ibn Musa… then Muhammad stood his ground with only a handful of his followers, then he remained alone, with no one beside him and in his hand was a superb sword by which he would strike anyone approaching him, for no one dared to assault him except that he would then meet his end and so it was until he killed many brave warriors of Iraq and it was said that during this battle, Dhu'lfaqar was his sword." (
)
The "Pure Soul" was killed in this battle, and when he was certain that his end has come, Muhammad gave Dhu'l-faqar to a merchant whom he owed 400 pieces of gold (gold dinars) and he told him: "Take it for you won't meet anyone from the House of Abu-Talib except that he will take it from you and give you your money." (
)
It's quite clear that this merchant did not return the sword to the House of Abu-Talib, as the "Pure Soul" had told him, instead he sold it to the Abbasid prince Ja'far ibn Sulayman who was the governor of Medina, who gave Dhu'l-faqar to the Abbasid Caliph Al-Mahdi (r. AH 158-169 / 775-785 CE), then it was inherited by Caliph Al-Hadi (r. AH 169-170 / 785-786 CE) then to Harun Al-Rashid (r. AH 170-193 / 786-809 CE). As stated before, Al-Asma'i saw it with Caliph Harun Al-Rashid at Tus in Persia. Dhu'l-faqar was known to be among the possessions of the Abbasid Caliph Al-Mu'tazz (r. AH 252-255 / 866-869 CE) who was praised by Al-Buhturi in one of his poems: 

They made you inherit Dhu'l-faqar and gave you 






His cane and his holy mantle (
) 

This sword then passed to the Abbasid Caliph Al-Muhtadi B'Illah (r. AH 255-256 / 869-870 CE). There are stories that claim that Dhu'l-faqar later on passed to the Fatimids, but I believe those stories are apocryphal. Indeed I agree with Prof. Zaky in his doubts regarding such a claim, as he said:
"It has been stated that Dhu'l-Faqar was found in the Fatimid armoury. We cannot prove that the sword prized by the Fatimids was the same historical sword that we are talking about; as giving names and famous relics on replicas was a well-known practice among different nations; especially at times where there were no efficient scientific methods regarding proving such claims or disproving them." (
)
Dr. David Alexander believes that Dhu'l-faqar was with the Abbasids until the Mongols under Hulagu (AH 614-663 / 1217-1265 CE) entered Baghdad in AH 656 / 1258 CE; as Dr. Alexander put an assumption (that he believed to be the most logical) that Dhu'l-faqar was finally lost with the Mongol sacking of Baghdad. However, there is sufficient evidence to discredit this assumption(
) : 

1- The existence of swords that belonged to Prophet Muhammad (PBUH) and his companions (R.A.) and several Islamic Caliphs in the Abbasid treasury in Cairo at the time of the Ottoman Turkish conquest of Egypt under Sultan Selim I (r. AH 918-926 / 1512-1520 CE) in AH 923 / 1517 CE. Sultan Selim ordered the transfer of most of these swords to his capital Constantinople, as the Abbasid Caliph Al-Mutawakkil Ala Allah (r. AH 921-923 / 1515 – 1517 CE) abdicated his Caliphate to Sultan Selim I and his successors after him(
). 

2- The survival of two swords of Caliph Al-Musta'sim B'Illah (r. AH 640-656 / 1242-1258 CE) the last Abbasid Caliph in Baghdad, who witnessed the Mongol sacking of Baghdad and was murdered by them in AH 656 / 1258 CE. These two swords are now preserved in Topkapi Sarayi Museum in Istanbul under inventory nos. 1/85 and 1/135. The inscriptions on these two swords are in Kufic calligraphy (from the same era) and state that they are Caliph Al-Musta'sim's. The writing style also proves that these two swords date back to the days of Al-Musta'sim and therefore these two swords are authentic and are not replicas(
).

If some of the swords of Prophet Muhammad (PBUH) and many swords of his companions (R.A.) as well as some swords of the Umayyad and Abbasid  Caliphs (including the two aforementioned swords of the last Abbasid Caliph in Baghdad) have survived the Mongol sack of Baghdad in AH 656 / 1258 CE. Therefore it would be very logical and reasonable to assume that Dhu'l-faqar would have also survived along with these swords, especially as it was of worthier case than the rest of these swords.

3- The existence of the original Dhu'l-faqar in the Imperial Treasury section in Topkapi Sarayi Museum under inv. no. 2/3775. This has been proven by us earlier in this article with sufficient evidence that I believe would remove any doubt as being authentic.

It seems quite clear the Dhu'l-faqar was with the Abbasid Caliphs in Cairo and that this the sword used in their ascension ceremonies when they were appointed successors of the Prophet Muhammad (PBUH) and Caliphs of Islam. About the Abbasid Caliphs in Cairo, Sayyid Ali Al-Hariri said: 

"Yet their authority was only spiritual, and they were called Imams." (
) 


The first Abbasid Caliph after the sack of Baghdad was Caliph Ahmed who was titled Al-Mustansir B'Illah Abu'l-Qasim. He was proclaimed Caliph by Mameluke Sutlan Al-Zahir Baybars Al-Bunduqdari (r. AH 658-676 / 1260-1277 CE). That was after Baybars held a council that included some of the most prminent religious clerics, among them Shaykh Izzu'l-Din ibn Abd El-Salam, and Al-Qadi Taju'l-Din ibn Abd El-Wahhab Ibn Khalaf who was known as Ibn Bint El-A'azz. During this council a group of Bedouins and Arabs bore witness and testified that this Ahmed was in fact the son of Al-Zahir Muhammad of Caliph Al-Nasir Li'Din Allah (r. AH 571-623 / 1175-1226 CE) and therefore he would be the uncle of Caliph at Musta'sim B'illah. Al-Qadi Taj'ul-Din then brought a group of witnesses who met with those Bedouins and heard their testimony. They then approved of Ahmed's lineage due to the validity of the witnesses and their testimony, therefore Al-Qadi Taju'l-Din declared the legal recognition of Ahmed's lineage. That was in AH 659 / 1261 CE (
). 

After that came Imam Ahmed ibn Ali ibn Abu-Bakr son of Caliph Al-Mustarshid B'Illah son of Caliph Al-Mustazhir in AH 660/1262. Again his lineage was proven and recognized by a council of prominent scholars and was therefore proclaimed Caliph by Sultan Baybars on terms that the political powers would be in the hands of the Sultan. The new Caliph's title was Al-Hakim Bi'amr Illah, and he was the first Abbasid Caliph in Cairo, since his predecessor did not stay there as his target was to return Baghdad for the Caliphate, but the Mongols failed his attempt. Al-Hakim's reign reached approximately 40 years, as he died in AH 701 / 1301 CE(
). 

Caliph Al-Musta'in B'Illah (who became Caliph in AH 808 / 1405 CE) is regarded as the only Abbasid Caliph to be appointed Sultan of Egypt and Syria, and that was in AH 815 / 1412 CE. And this appointment was done on condition that Mameluke Emir Nawruz would be his viceroy of Syria, while Mameluke Emir Shaykh would be his viceroy of Egypt. However, Shaykh was in greed of the Sultanate and therefore he dethroned Caliph Al-Musta'in from the sultanate after six and a half months only and he became sultan. These six and half months is the only period where the Abbasid Caliphs in Cairo were both spiritual and political leaders (
).

The last Abbasid Caliph in Cairo was Muhammad, who was given the title Al-Mutawakkil Ala Allah, and who was installed as Caliph in AH 921 / 1515 CE. He was the sixteenth and last of the Abbasid Caliphs in Cairo. During his caliphate was erupted between the Mamelukes and the Ottomans. At the Battle of Marj Dabiq in AH 922 / 1516 CE, the Ottomans were victorious and Caliph Al-Mutawakkil was present among the Mameluke army. He was captured by the Ottomans but was generously treated by Sultan Selim I to a great extent and he stayed with him until he was sent to Constantinople and there occurred the Abbasid Caliph's abdication in favour of the Ottoman Sultan; and therefore the Islamic Caliphate was transferred to the Ottoman Sultans. About Sultan Selim's conquest of Egypt and his appointment as Caliph of Islam, Muhammad Farid Bey stated: 


"Among the events that made the conquest of the Nile Valley an immense historical event was that Muhammad Al-Mutawakkil Ala'Allah the last of the Abbasid lineage whom his ancestors have arrived to Egypt after Baghdad the seat of the Caliphate of the Abbasids fell into the grip of the Tartar Hulagu Khan in AH 656 / 1258 CE and his reign as Caliph was only nominal, he abdicated his Islamic caliphate to Ottoman Sultan Selim and he surrendered the Holy Relics of the Prophet and among these were the standard, the sword and the mantle. He also gave him the keys of the Two Holy Mosques. Starting from this date every Ottoman sultan became Commander of the Faithful and successor (Caliph) of the Messenger of the Lord of the Worlds, both nominally and effectively." (
)
Historical references speak about the Ottoman Sultans wearing the sword of Gazi Osman I in the Mosque of Eyyüp in Constantinople as one of their ascension ceremonies in the book of Muhammad Farid Bey called "The History of the sublime Ottoman Empire." However none of the archaeologists was able to identify the sword of Gazi Osman I the founder of the Ottoman Turkish Empire, neither in Topkapi Sarayi Museum nor in any other museum nor in any special collection. What seems to be the more correct suggestion would be that the Ottoman Sultans would wear Dhu'l-faqar and other swords of the Companions, like Omar ibn Al-Khattab (R.A.) and Khalid ibn Al-Walid (R.A.), as what has been mentioned in Unsal Yücel's book. Among the Sultans whose wearing the sword during their ascension ceremonies to become Caliphs of Islam as well as Ottoman Sultans have been mentioned, is Sultan Abd El-Aziz (r. AH 1277 – 1293 / 1861 – 1876 CE) Muhammad Farid Bey also narrates the ascension ceremony of Sultan Abd El-Hamid II: 

"…on the 18th day of Sha'ban in [AH] 1293, which corresponds to the 6th of September in 1876 [CE] our master the Sultan-may God give him victory – wore the splendid sword in the Mosque of Abu-Ayyub Al-Ansari as was the tradition [of his predecessors]. His visit to this mosque was in a great parade that has never been seen before…"(
)

After our identification of Dhu'l-faqar, it is now almost certain that the "splendid sword" that the Ottoman Sultans were girded with after AH 923 / 1517 CE was Dhu'l-faqar, the sword of Prophet Muhammad (PBUH) and the rod of the Islamic Caliphate and its symbol.


It seems quite clear now that the knowledge of the "Splendid Sword" as being Dhu'l-faqar was confined to the Caliph Sultan and his very close attendants only, as it wasn't even known in the compositions of the contemporary historians. After the abolition of Ottoman Sultanate in AH 1341 / 1922 CE and the Islamic Caliphate in AH 1343 / 1924 CE, the Ottomans left their swords and all the insignia of the caliphate, yet the Turks were never able to identify these swords except through the research teams that came to Istanbul almost uninterruptedly, in order to study these swords and the other holy relics of the Prophet Muhammad (PBUH), beside the other possessions of the Ottomans Caliphs and Sultans. Yet none of those researchers was ever able to identify the original Dhu'l-faqar (
). Instead, these researchers attributed this famous sword either to Caliph Othman ibn Affan (R.A.) or to Othman Bey, the founder of the Ottoman Turkish Empire. In fact, some of those researches went as far as to suggest that this sword was of North African or Andalusian manufacture and that it dates back (according to their opinion) to the 9th century AH / 15th century CE(
).

However, I was able to identify this sword as the original Dhu'l-faqar and that was during my preparation for my master's thesis. This identification happened either in the late days of 2000 or in the early days of 2001 (as I really can't remember the exact date!) while I was still in Egypt. Then this identification increased to the extent of assurance after my first visit to Istanbul in July-September 2001, then this assurance was further augmented after my second visit to Istanbul in November – December 2001, and so was Dhu'l-faqar the most famous sword in all history, identified. After reading this article, I genuinely believe that - for the first time in history – people all over the world would be able to see the original Dhu'l-faqar after its shape and looks were unknown and vague, even in the compositions of the Islamic scholars, for many centuries, so thanks be to God who has guided us to this important archaeological discovery.
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